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A person who has attained adab is one whose spirit has been 
shaped in accordance with the principles of religion until these 
principles have become part of their nature. In the larger sense, it 
also means such a person has a spirit which is permanently unified 
with the “Way,” the path of right living. Accordingly, religion de¬ 
notes not only spiritual beliefs, but a complete way of life-a path 
and a set of principles by which to live. F 
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The one who best embodied this adab is Prophet Muhammad, 
peace and blessings be upon him. In both word and deed he al¬ 
ways manifested the highest degree of adab. One of the greatest 
and dosest Companions of the Prophet, Abu Bakr, once asked 
him, X) Messenger of God, who gave you this adab'i” He an¬ 
swered, “My Lord raised me and gave me the best adab” 

After the death of the Prophet, his wife Aisha, the daughter 
Abu Bakr, was asked, ‘What were the character and morals of 

read ^ replie(1 Wlth a <l ues tion, “Have you not 

u an? They said, “Yes.” Upon this she said, “His char- 
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These are events from before Muhammad, peace and blessings 
upon him, was entrusted with Prophethood. God Almighty did 
: allow him to stray at any stage of his life. This is an exception- 
listinction that belongs solely to being a Messenger of God. 

How could it be otherwise for him? When the Prophet ™. 
11 a child, his chest was opened and angels removed the — 
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Tk Prophet's rnuw encompassed every aspect of life. In cwy 
situation he practiced adab. When there was an injustice, the Prophet 
S never*pest until he had nghted the wrong. At tee mnes he 
had the strength of a lion. Yet, the same man would never so much 
as Sown with displeasure, much less act in defense or revenge, even 
when the greatest of injustices were earned out against him person- 
ally. Such is the behavior required by true adab. 

Although the Companions of the Prophet were among the 
purest of people, one of them, who had not yet thrown off the in¬ 
fluence of his previous life, once became agitated and grabbed die 
Messenger by the collar, demanding his rights. His grip was so 
tight that the collar left marks on the Prophet’s neck. Instead of 
retaliating for this behavior, the Prophet responded with a smile 
and said “Give this man what he has asked for,” and let the matter 
go at that. Thus we can perceive his forbearing kindness and im- 
mense tolerance. 
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Thus, the Mushms marched toward the Battl 
Prophet Muhammad, peace and blessmgs be upon « 

rommander, organized them in the best possible way. The battle 
began and they fought hard; soon the enemy gave up and began 
to retreat. But here, too, some of the Muslims had not yet com¬ 
pletely understood the subtleties of obeying as an army. The 
Prophet told the archers not to leave die spot where he had placed 
them no matter what happened, stating, “Even if you see the ea¬ 
gles fly off with our flesh, do not leave your place Ln f 
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mist (in Him). (A1 Imran 3:159) 

The manner of address God uses here with him is revealing. 
For example, God does not say, “Do not be harsh and angry! but 
rather, u lf you had been harsh and angry” which implies that the 
Prophet was not. The verse continues, “If you bad been so, they 
would Imre scattered away front you ,” meaning “Therefore treat them 
as your high adab requires and do not be severe with them.” 

Thus God prevented His Messenger from committing a 
wrong. The verse goes further than suggesting that there were no 
negative feelings on the part of the Prophet. God commands, 
Forgive them and pray for their forgiveness!” For they needed to 
be released from the actions that had caused such a shadow to fall 

over them. Bor that reason the Prophet was to “ask God’s forgive- 
ness for them.” 
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Arranging our individual, family, and social Uteu 

with the 1 dab of God’s Messenger means living our lives accordin 
to the Qur’an. Thus, all our questions about “how and toward 
whom does one act with adab?’ will be answered. 

The Companions had this adab of the Prophet, and therefore 
were extremely respectful toward him. When they listened to him, 
they listened with great attention, totally still and silent They 
bew hun and their great love for hurt gave rise to such respect- 
the more they knew him, the deeper their res P 
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xvi 

• , TrMtv of Hudaybiya, an envoy observed the atti- 

d towards God’s Messenger; the 
el was amazed, and when he returned to Mecca he sa,d to has 
superiors, “I have been in the palaces of Khosrau, I have stayed as 
a guest in the palaces of Byzantine kings, and I have seen many 
great rulers and sovereigns. Some of them were tyrants and des- 
pots. But I have never in my life seen anyone treat their leader 
with so much sincere respect as Muhammad’s followers.” 

Amr ibn As was one of the best-known politicians of the time. 
Right before he died, he took something out of his pocket and 
said, “Place this under my tongue.” They asked him what it was. 
He answered, “A hair from the head of God’s Messenger.” He had 
such profound love and respect for the Prophet, and he believed it 
would give him comfort when he is called to account before God. 

Abu Bakr once had an argument with a Jewish man. Each one 
of them claimed that their Prophet was greater. At lengdt the 
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many people who would have gladly done anything or 
when there was a task to be done he was always the first to start 
working. For example, one day the Prophet was on a journey and 
dinnertime came. One of the Companions said, ‘Til slaughter a 
sheep.” Another said, ‘Til skin it.” The Prophet said immediately, 
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There are a few individual works regarding this P 
in existence. In addition, a few other, basic articles 
works may be found. However, there exists a need for further . p 
arate works completely devoted to this topic. I have attempted, in 
creating this work, to fulfill that need to some small degree. 

As is known, the roots of morality and ethics are to be found 
in the two hallowed sources of Islam, die Qur’an and the practices 
of Prophet Muhammad, peace and blessings be upon him It 

would not be an overstatement to say that there Unnfi j • 
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morality and ethics. There ore, introduction to akhlaJ}, 

be explained first, beginning With a short introduction 
and only after this will adab in practice be returned to. 

Akblaq, the plural of khuluq in Arabic, means the character 
and temperament of a person. The temperament of a person brings 
either good or harmful things. In the broadest aspect morality 
means that there is a moral character, that is, morality becomes 
deeply ingrained in the soul and as a consequence right actions 
and behavior come naturally and easily from within; then the per 
son with such a character no longer has m c- ■ ’ P 
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ot‘God! Who are 


those who are arrogant. ‘ 

Ethics, which is the study or science of morals, can be divided 
into the theoretical and die practical. While dieoretical morality is 
concerned with those concepts diat constitute the principles and 
rales of morality, practical morality is concerned with the duties 
that constitute the basis of a moral life. As reported by the 
Prophet, u God looks not at your outward appearances, nor at your 
wealth or belongings. God looks only at your hearts and your 
dads.” 3 For this reason, here we will be mainly concerned with 
the practical side of morality, and as mentioned above, the pur- 
pose of this book is to explore adab in practice. At this point, with 
a new to darifying the meaning of human responsibility', let us 

oil °l l0 f * C ° nCCpt ° fdMy ' Which is Pivotal to devel- 
oping a good character with adab. 
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amine these categories. 

Divinely-Ordained Duties 

It is incumbent upon every person who has come of age and who 
is in possession of all their mental faculties that they recognize and 
worship God. For a human there can be no greater blessing or 
honor than this servitude to God. One worships God by willingly 
yd gratefully performing acts of worship, such as daily prayers 
fasting, charity, and such other commitments that require both 
physical and financial abilities like the niU • ^ ^ 

*»»*«*fc*., F i: P,l8r,m * 8e,oM «“' I" at- 

■*»“«* "two** one’s kol^ PHCtlc ' of 

"«iT ,li, ' e « Tl »* -h! "Zy* ^ 0 "'’> 

- -iittr ■■»i* * **<*> 

"’•"“osxenfcn, '^“individual,, . ” pth ™»!lves 

ls ' Va ged ^ his c the le sser bllk - 4 Em , 3s 
elf at nil. S greater. 6 fe ate 


°f life njgg,e ” th 














Good Character 

6 

, . natU re, jihad includes every ac- 

Boup this gmiprx'T-nsi remaining silent or per- 

Z2t- - «■—”* *« * » “»“ " 

Lt Jour faith « can continually remember and reflect on the 
,\ttributcs of our Almighty Creator that are manifest all 
around us. 

Individual Duties 

Each person has some duties toward their own self as well. Some 
of these pertain to the body, and some to the spirit. The following 
arc the main duties that fall into this category: 

l Training the body: For everyone it is crucial that die body 
be kept strong and clean. Prophet Muhammad, peace and 
blessings be upon him, said, “A strong and vigorous be¬ 
liever is better than a frail and weak one.” 5 
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in marital relations and to a happy family. 

Parents in such an atmosphere commit themselves to nurtur¬ 
ing, educating and training their children to the best of their ability, 
setting diem on the path to success in life. Fathers and mothers 
should treat their children equally, holding them in equal regard and 
affection. They should be gentle towards their offspring, and raise 
them in such a way that they will not be inclined to rebel Parents 
^ have the duty to be models of virtue for their children 
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>pn . Hiwffrcemcnts cannot be considered to 
Finally, if a household has laired help, 
„ beta *0 must be treated as part of the family. They deserve 
and gentle treatment and should never be overloaded 


Social Duties 


Human beings have ken created as social beings, and as such they 
live in social groups and have formed civilizations. Socializing is 
one of our basic needs, and social life involves certain expectations 
between people. When these are disregarded, society breaks down 
and people can no longer coexist peacefully or work together. The 
mam responsibilities in this category are the preservation of tile 
following inalienable rights: 

1 ^M'ofevetyindividual: Evety person has the 

Jt to Itfe No one has die right to take another person's 

fafe otlhos mUrdered 3,1 of humanity; 

as if 

’ * *at this fedol h T At ^ Same ***. 
th'prcrogatjv e «Tdo^!^. bOUn( k I ’ es ' FVe do not 

^ST! enCe ’ "* aflow r PerSOn has a weJ| - 

h'hettenmj * ^ The value 0 f T t0 dlf F er vntiate 

“• A Person ' f 0nc observes T 3 C ° nscience can 

^ 10 have a fi ° engages “> incorre T ^ COnse quenc- 


nndEthi cS 

c “ 

'*'«-*»***.&«*■ 

TO *“ “ d ' * ""d X » bnn8 ^ 

<*" *"f d provinct of Goi ; in di<* ° >n ' 
o» *” 'I? or punishd fe *' ' ng to da- 

,,,1 1c io"* 1 “ 8 piead « » '"'" M8 „„ ,f 

“ roH T: , .tr*i'»‘ tadco ” s 

monish or advise a person 

the idea is to help the persoa or opinion, 

4. Protecting freedom of min ■ scho larly man- 

* „ ™ s , m-* ”' Zpjd, ** 

net. ra, is *e only way for a mith t , , 

it is also the only way for society to prove the harmfulness 
of false ideas. 

5. Protecting the honor and reputation of individuals: In Islam, 
everyone has the right to maintain their honor and dignity. 
Any attack against honor or dignity, we have been taught, 
will be gravely punished. It is for this reason that gossip' 
slander, ridicule, the cutstng of others and sayuig negative 
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the ethics of decent 

BEHAVIOR in ISLAM 


Arc examining the ethics of decent behavior (adab al- 
muashmt) in depth, the concepts of adab and muasharat 
first should be examined separately. 


The TORO ADAB 


The Arabic root means “feast or invitation” 7 ; the word C W- 
"hich is derived from this root, carries the meanings of “de¬ 
cency; ‘"politeness,” “reverence,” and “high regard,” 8 as well as 
"refined manners that have been socially adopted.” 9 
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He -a » * ° Abu H* mpUed.'N 0 - 

“T'"”j ,:, |ll ' : ,heir outvnrd actions," implying 
inner adab is reflec ^ heart 12 This is striking, as it 

r*":— imns^aoanielaoonships 
everyone. In fact, some have said that adab is an outward Sign 
reveals the greatness of a person’s character. It is for this rea- 
hat one of the most important responsibilities of parents is to 
their children adab and moral training. Adab is like a garment 
le soul, or the inner strength of die spirit that saves one from 
g or doing inappropriate things. 

The term adab in Islamic jurisprudence refers to “behavior be 
ig the example of Prophet Muhammad peace and Ki • 

’ h f’’ Accordin gIy, the term adab m L « “ , ^ be 

i *at is contrary to the S anna or the ? ° ldanCe of any- 
broader sense, adab is t0 act in ° f * e Pro phet.” 

ds and admonitions 0 f c a accord ance with the 
’ f * into the category of ^ H ‘ S Mess eng er R P i- • C ° m ' 
S whidl the Prophe g t l^ mm Sbayr mu>a k L ^ &OVS ^ 

° f such V^ to b mCd “ times; therrf 1 ' *“ 

m n0t reproac hable ^7^' but *e ah 0 " 6 ’ ** eXe <*- 

‘ Cthl a 4 1*° U * d ^tercW 0nment ° f 

r-yerr as part ^°r ory :r; biy f ° r 

Shet. at We * tecomt are d ivine lv 

nirtleil deci anri. re ' v ar d eri 














Good Character 


r become 


_ i,-. M, the best morals, those which will never -. -. 

are those t.u, g ht in the Qur’an and applied in the life of 
^ct Muhammad, the BestofCreanon. God, Who created the 
J vre in the most perfect order and the human of the best stat- 
nxfopnjtttpattm^cmmon* (Tin 95:4), has created human- 
kind to act as His vicegerents on earth. He has given humankind 
superiority over all other creatures and made them His representa- 
mts on earth. Through His Messengers God has shown human¬ 
kind the path to felicity, and, by making His commandments 
known to us. He has taught us to discern good from bad and right 
from wrong. God has created all things perfectly, and has instruct¬ 
ed humanity m the ways of goodness that we should follow. This 
is why the adab and morality which God taught us will always be 
** best aid most correct. The person who has lived these morals 
J tetrsProphet Muhammad, peace and blessings be upon him. 

* 0f '* “run surely of a 

^Tc^ Pk :; g00d morik is Prophet 

33 ^^ *•»*£ * to God 

suf-W '^ 0scn gcr called on ^ G ° A much '” (Ahzab 

rewarded ^ Wirt C ° ndei ^cd u U £ ment ; those 

and fas ter i ° e de ^t with 
Con stantly. J 6 
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a-"' 0nte '" a be upon to 01 ’ 

"fZm ***”’ d u Tw« *• bee " cor "' 

«apr, rny vi, "'" ,, P ' r j 0 ^ociate has Ue, w()0 s ubn» [ co 

^ord of the world. foremost of th . t morality. 

nanded. And I am the first ^ th e best m 

to 0 God, guide me to the best ^ ^ ^ ^ best. Sat 

•here is none other than You w t other than You 

„e from evil deeds and conductor 

rho can save us from immorality. c that caused most 

Whan th. “ «“ *' ” ” “ “ 

» I, sent» Hell, h. mplnd He month f S'™ 

als.” When they asked him what brought most people to Heaven, 

re said, “Tatjim (God-consciousness and fear of God) and good 

norals!” 18 

Here it may be helpful to go into detail about the term taqiva. 
Generally, this word is used in one of two ways: 

The first broad meaning is “to beware of and avoid everything 
th-ch ,s harmfirl for the eternal life of one’s soul ’’ or more im 
wrtantly, “to eschew associating partners to GoH ft. 
ause of spending eternity in Hell ’ Th w ^ 1S ** 

' H "“>[« of „„ h hr F"»t of „ 

~ « ttd God.» 4, „ 8 ™ ™ “ P* ■ distance benre™ 

***d^**«*ZZ£? f * k «* in- 

0 8“«doneselfis absol ut ^ ° 3:1 02). 

1 only fall ■ ° sc Ho mid th eaci 0fl e awa - aba n- 

t**" { ^mVZf«»h ** }0rstns «»d n 

' aVOldanCe of major^ °n ^i y0Ur - L °rd ^ "*** 


ab a , 

>m salva. 
than 


"""e.if 
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Rag ,„ b al-lsfahan, says, T*. « » tap one s soul from s,n; 

* is Un by avoiding that which is forb.dden, and completed 
bv avoiding that which is questionable. According to the hadith, 
■The permissible is dear, and the forbidden is clear, but there are 
questionable things in between. 

Here we must briefly touch upon the subject of “small sins. 1 ’ 
The aforementioned verse of Sura Najm does not mean that be¬ 
lievers can be lax about “small sins.” Said ibn Jubayr reportedly 
said, “When the following Qurianic verse was revealed: ‘ They /jive 
to the poor, orphans and slaves solely for God’s pleasure, even when they 
themselves are in need! (Insan 76:8), some Muslims thought that 
because the)- had given only a little they would not be rewarded- 
others thought, 'God will reserve Hellfire for great sins,’ and they 
did not think that they would be punished for smaller sins like Iv 
mg, looking at forbrdden things, or gossiping. For this reason 

srjrrrr""* 

*“ cn “«ging them to give withn S °° n Wl » more -’ 

* d0 « on the other h 7 ^ that smaJ ' offer- 

a ■ 

i^^-h ghdy , attachJn 

3 oneself f g n ° importance to 

4 ^:>^m sinsb 

, >°W ts comparing 


0 greater sins,’ thus helping 


Who is aZ?! nt of small Sins k .7 °ther peop]e 
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gyeat sins i 


die Qur’an 


should 


ihould not be - d “When we repent „ 

i examine the following h 3 ' 


"*^vi£***~* , 7. 

and 1 

‘great sin,’ it is no l--„ - ^ 

sin’ it does not remain small. 

To return to our main topic, let use- sur pass 

dith of the Prophet: “A believer who has good mo ^ P ^ 

one who spends nights in prayer and days in lastin.,. 
infoimed Abu Hurayra, in response to a question, that one ma\ 
enter Heaven with fear of God and the possession of good morals. 
More than once the Prophet said that a person of good morals will 
be rewarded with a home in the upper levels of Heaven; such a 
person will be the closest to the Prophets on the Day of 
Resurrection and he will be the most loved by them. 23 

The sayings and personal actions of the ProDher rm,r 4 - . • 
guidelines for good ndab and morals hive h , • § ^ h,S 

keted into books like The Book ofAdnl 7° L aSSlfled “d col- 

“ mpiM Inaddi- 

*'* md **■» of ,| K 


Adah 




ethics 


find i 

i r « wc 

° phct ^ ap plic ^° raJ code estaK |-. ° f °the r 

15 involved | PPkable to evPr , abbs hed k., , 

*• s on h ° 

r ,in ' 

^‘avd Vni ,e ‘b c are _ ve to 


ln the lif c of p r Uea mgs with peop, e ^ morals j n 


y0Ur sel v 


, im- 

,es 
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,. t , c x . Islamic faith and worship) against 

Firr whose fad is human kings and stones ... ” (Talaq 66:6). Here it 
meant that God wants us to practice the morality He has p rc 
scribed, both by training our spirits and by training the child, * 
for whom we have a responsibility. This will at the same time h ^ 
protection for us from the fire of Hell. C a 

Everyone has responsibility for those tinder their care and 
perns™ with regard to their rights, education and . SU ' 
God’s Messenger spolce of the importance of the rrl ■ kam,n S- 
dren by their parents thus: “Every' child is bn ■ • ^ C3tIOn of C M- 

of innate predisposition for goodness and h" C n3tUraJ state 
Afterward, the mother and fother teaTh SU ^ SS,0n to One God 
Weed - even animal young are h * ^ MOthcr religion 

■*»* Gnituma ‘““"■dance with th, ^ ^ turnin S 

IWo '» disbeliever „ fr ° m *«r inborn dUCatIOn «n make a 

11r °nmenr w r some °ne with k ,, natUr al purity' and 
strong^ 26 r pare ntaJ m fj ad Morals. This k ^ row 

^dL G0dc ^eseac71 ° n «W• ^ * e «- 

*«^? f ^chi,;t^with p ^ e ®phasized so 


^recn^. . ecJl 'ld\ary^ 


° dee ds rK Irer the 

their Borfko! 
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Character and Ethics 

The word mvasharat (social ^ ^ become in* 

The word *»•«•« has several meanings: of Islam puts 

voiced, to be a friend, to live human be- 

great importance on posime soc fQ Qne another—and 

ings-spending time together an f . fa adab 




















studying 


and 


learns 

„ and studying- 
■ n£ knowledge is rea ' ^mad (P eace 
he basis ot *4 u,n « Gotfs Word to M d 0 f Ns 

The first revelation^ ^ * e /‘^This jounced 


T 

Prophcthood, began wth 1 

a fundamental principled 

r Our I 


a ninaain'-'*”" r_ - , t0 ^e revealed. 

the first verses o me ofyour Lord, Who has ereated- 

M. (»*««»"'*'“” b) - 


(3) Read, and your Lord is the AU-Mumficen 

(4) Who has taught (man) by the pen- 

(5) taught man what he did not know! (96:1-5) 

The first revelation begins with the command to read the 
miracle of creation through faith in God and knowledge of Him. 
Then it refers to the creation of human beings, encouraging con¬ 
templation on this miraculous occurrence in the second verse. It 
continues with another directive to "read,” and refers to “the 
pen,” “teaching/learning” (between God and people) “kn™* * » 

and “knowledge.” It is one of God’s great V mg 

first an insignificant being, was given kno d d ^ man ’ at 

mankind to the highest level over all oth 6 ^ ^ eleVated hu- 
Z S ^ also the *** 


« omy knowledge, but also the use of * ' Bein g tau ght 

as cen entrusted with the dutv f 6 pen ' humankind h 
and wide usino e 1 ° ^ of s Preadinn eh' , nd ha S 

«t."T-Wge f„ 

lnd *e blessings of ah r ^ ^ not for the ’ ^ Prese rving 

"the book ” h I f ablht,es that are renr he Elation of r ! 

—*» c:;r. «* w, b •«* ^ 

centuries constructed o n r k pllshe d all the u ^ 












The basic state of humanity was unenlightened until God 
hk^scvl allowing us to grow in knowledge. At every stage 
know ledge was given as a blessing and the doors of learning were 
opened b\ God. That which people thought they themselves had 
dorkiped. in truth was given to them by their Creator without 
their realizing it. For this reason, everyone who has some knowl¬ 
edge should recognize the true Source of such blessings, praising 
and turning to the One Who granted them, and employing them 
m a manner that is pleasing to God. This will ensure that knowl 

cd ? Mill never separate a person from God or cause them to for 

get Him. 

feral £°" ltd f. that dlstances a P®**" from dieir Creator is 
from „ basic purpose. It can never be of benefit to „. 

« or mTkm! 'iT ^ eV ‘'’ dc P ress '°”, 

! knowledge it has lost i« V ^ ^ deV ' ated fr ° m dle Sourcc 

^^.^‘“^"^"oiongeneadsrothe 

not forget even for a S ° me ° ne who at tains 

** ^4 « ;° ment ’ th3t ^ Power and an- 

Z n t “ d - i WIUt? Cm , be * d for O'- for 

^gc is nowpr n 

putted the ur, Hcr ’ 0r as the 
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., fhe ability to 

beusedtogethyw'^ oW | e dgc base s 

« nti ° n W ^ - and beneficial to ^ ^ o. - 


it In f aCl 

ses» it- w 

n -^ zxzz ;^****'**’ 

knowledge has a po merely acting - • t 

who do not use their reas , . | et us now exan 

God. Beyond this basic adab o 'ii ’ d b)ess jngs be U 

L» -i.it d 'P““ n 

Oil him, on this topic. f : nn to the in 

At every opportunity, the Prophet drew attendon 
^ of UW One day he M to Abu Dharr, O At 
Dharr, if you leave your home in the morning to go out to 
verse of the Qur’an, this holds more blessings for you than pel 
forming a hundred rakats of supererogatory prayer. And if yo 
leave your home in the morning to go out to acquire knowledge 
this holds more benefit for you than performing a thousand mkat 
of supererogatory prayer.” 1 In another hadith God’s Messenge 

yd, “When God wills blessings for someone, He makes then 
knowledgeable in religion.” 2 “ leiT 

Moreover, keeping knowledge from n™ i 

“ mo * valuable than th ^ " 8ht Path and lej'Pledge 
' ld a P«rson wh At this time i U sllo hld aC n ■ ^ Crs ° n On 

r* — t ^ >^z cnch c re * »!>* 
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Vami ibn BttaM once 


asked, "O Messenger of God! 1 have 


I am afraid that those I 


4 nvinv ot \x>ur 

« oam ’ niKa ... make me forget those 1 memorized earlier. 


mCn> ° nB help me retain all the things 1 have 

lorotdfothout forgctnng the others!” The Prophet replied, "Stay 
JJJ Mon- Ud in what you have learned (and that is enough 

tor vou) r ' 

One of the most esteemed Companions of the Prophet, I bn 
Abb*, gave the following advice: “Tell people one hadith per 
wxd. If this does not seem enough, recount two or three. And 
never cause people to become bored with die Qur’an! When peo¬ 
ple are talking amongst themselves, never let me see you walk up 
and intemipt them to teach them something. When they are 
speaking, be quiet and listen. If they come to you and ask you to 
talk, then you should teach them on tlieir request.” 6 

In addition to choosing the appropriate time, it is also impor- 
am when teaching ethical principles or religious knowledge to 
, 1 lcvcl *“ can ** understood by one’s audience. Some 
P^P e BJ to appear knowledgeable by using a style and manner 

W UntetandlblC - * wrong, as it goes 

“Ukes sense to thLTZr ° f speakin ? t0 P e °ple in a way that 

•M people thmes thev * ’ PerS0 " ^ ^ ibn Abu Talib said - 
sponsible for mi L ^ ™^ rstand - Do you want to be re- 

"iX!a MeSSengerm ^-Ood>’’ 7 


^ that plain 

« - T u *iuai n usc d> especially 

Sorrw, ain 'V iead some of r ^ eir intellectual ca- 

l " 1 "WewisdT-ey“S*a™,g. ^“pleaseGud 
^ “> Was i!^ b V Surk . _ ^ ls on *e Path of 


1,1,4 * Kath 'r ibn Qays 


*** "«V S1,d ’ ‘° h S, ; mg ** Abu' al- 

* have heard 


you aI * c 
was really 


Goo<l^ ca,i ° n 

i Darden ^ ( 
-Abual-D 




to do bustness t again, So ) man replied, 

m such thing- He - a hadith? H , Qnly w hen 

*ilg * i that you h ‘ win God’s 

— «* KC ,T, d« ».« W «* «* sat. •® d * 

d Prophet ol God > ^ 

* Aha e „ y „ « h0 ol “ seeker 

make the path to Heave ^ wings over tn 

looking for knowledge. Angels ^ ^ M the creatures 

of knowledge, being pleased wit ‘ ^ for God’s help 

in die eardi and sky, even tie is ' The superiority 

and forgiveness for those who acquire knowledg . Y 

of the scholar over the worshipper is like the superiority 
moon over the stars (i.e., in brightness). Scholars are the hens to 
the Prophets. For the Prophets left neither dinar nor dirham (units 
of money) but knowledge as their inheritance. Therefore he who 
acquires knowledge has in fact acquired an abundant portion.””’ 9 
The following points can be deduced from the hadith: 

1. Any effort or endeavor that is expended on acquiring 
knowledge is counted as effort or struggle made on r u 
way, and this leads a person to ParadisV To $ 

path of knowledge is the path t0 ^ ^ 

beautiful path it is. The angels come t , H what a 

7 * P*. »d - dation off, " “ d ° f °" e 

The difference between the sch 1 ***** for *e m 

th£ d,ffc «nce between the ' ** * e follower 

’ hght that ilium, 311(1 star ' ’ lke 
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^ knowledge, on the other hand. bnng bless,^ 
jomTupoi' themselves and all those around them. 
1J* the heirs to the Prophets; the only thing the 
tatos w, as in inheritance was knowledge. When schoi- 
n the path of learning and die pursuit of knowl- 
edee. they Min die honor of inheriting die legacy of the 
Prophets. One of the Prophet's Companions, Abu Hurayra, 
wis almost always at the Prophet’s side. He would listen to 


mgs. One day m Medina, he spoke aloud to the people 
milling about on die street: “The Prophet’s inheritance is 
being divided up; why are you wasting time here? Go and 
daim your share!” The people said, “Where is it being dis¬ 
tributed'” Abu Hurayra said, “In the mosque.” So they ran 
to the mosque. But soon they turned around and came 
bad. and Abu Hurayra asked, “What’s happened?” They 
"“*• ' Wc wcm ® mosque, but we did not see anything 

“ «hat you said being distributed.” So he asked, “Was 
no one in the mosque?” They answered, “Yes, we saw 

radi^'^™ °^ Cm WCrc praym g som e were 

told “Shame on you tT" 8 ^ HUra>Ta 
uihcntance” 10 was the Prophet’s 

g t0 increase one’s faith 

Oyou *ho bdicv c! Ww 

room * die 

E' Specially of re!,- 


gious ma 


natters) 

58:11) 


I Unbi'i^' 11 ^ 

e^° ,iona 

Surely G° d 15 ^ * 


of aU that yo« 


do- 


,hid.»* o " e ”! 


oietV ' tX , r 

creater P ,et > frith. 


7^^114). . . der the Prophet prayed, 

\ foil submission to this D.vme J ^ ^ beneflt me, 
«0 God, make die knowledge Y° h ^ beneflt me . Increase 
and continue to teach me knowledg ^ prayer in 

me in knowledge. God be prai ‘ him, asks 

«ph,, Mol—d. p»c, »d —8 F 

CM „ nuke h« li»wWr , “ 1 “ A from 

ed by another prayer in which he sought refuge 
knowledge that would not prove beneficial. 

Why do humans learn? Why should knowledgeable people be 
so highly regarded above all others? The answer to these questions 
can be found in the Qur’an: “0/ all His servants , only those possessed 
of me knowledge stand in awe of God ...” (Fatir 35:28). So it can be 
said that one reason for this is that scholars make it possible for 

“ "” y w ° 
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other is 


with others 12 Tu-^° m koines 


vledge, ( 


T ke Pro phet ^ a P ers °nwho 0t ^ ers > tt is 
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-K^W* and wisdom « the common property of every bc- 
||OCr . (hex am found, they should lac acquired. 

11k technology we have today is without a doubt the product 
tf kmwkdge. It is easy to understand, looking from the perspec- 
mt of the heights of knowledge, from the science and technology 
dm haw been achieved in die modem world, why Islam empha¬ 
ses knowledge and education so strongly. Is it possible to ignore 
its importance when we are surrounded by all die useful fruits and 
products of intellectual inquiry? Certainly we must listen well to 
the teachings of Islam on this matter and show greater concern for 
educating the next generation if we are to solve some of the cur- 
rat hirmtu) trends. Instead of leaving them material possessions 
«should spend our money to make sure they receive opportuni- 

-tl T * " nCh " M ibn Abu Taltb said 

»STb m ° nCy ^ haW “ P rotect 'S whereas a person 

^- 42 SSX d ^ it; Wledge is 3 

mimsh, while knowM > • possessions are spent they di- 

fc °^ cfbn,ri %PWM^ Shared '”‘ 5 Highlighting 
“pheuponbim ^ Muhammad, peace and bless- 

"ho listen, or those who H ° ** W '-rn, 

*«groups, vou a!eh^°H Wl f edge ' If >’° U 3rc *** 

^‘‘^ofleamineannl H ” ded for destruction.” 16 

^ "' h ° 3re K3ch ‘ 
Who a^ C ^ Wmc ^tails f or ou tyP<S of us Hul knowl- 
“e students, rcgar ( h n g' 0 ^^H'° un 8 cr Mothers and sis- 
-e 6 “eodnA of lea. 


, .y'^abov, 
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)( j Education 


and Uph""#" 8 


H organize your timC ' 

through application. discourage you from 

10. Do not maintain ties with people 

learning or dislike your studying. 

11. Be respectful and humble towards your teac 

Teacher-Student Relations 

Ali ibn Abu Talib said, “I would be the slave of anyone who teaches 
me one letter.” This saying expresses the great respect that is due to 
teachers. Throughout Islamic history, educational institutions have 
always remained free of association with governmental or political 
msdtutions avoiding partiality in political debates, and thereby pro- 

SZ * n sd » i “»»*L- 

Aground, and tried their best to heln .t i ^ S ° doeco nomic 
ZCI ’ S ' bbe Ottoman rulers did A ^ * eve lop into good ciri 
maintained resnm f “ d C deviat e from this . d Q ' 
Mon s*. , " ,ch “- n*re ,, , tn<l| o°ii and 
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avoid 
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. «d. liccausc jt ,s •' ° arc 

. i rmpta Children should learn from our example 

“d w 11 ' scholars, never to act in an improper or un- 
manner i, their presence, and to speak softly when they are 
ffl ^ Rlom h ^ d mes, scholars should be treated with courtesy 

and politeness. 

Yaha ibn Muadh spoke of die value of scholars thus: “Scholars 
itt more merohil to the family of believers dian mothers and fa¬ 
thers are to their children." When he was asked why he said this, he 
answered, “Mothers and fathers save their children from the physi¬ 
ol tire in this world, but scholars save them from die eternal fire in 
the Hereafter" i Hus is one of the reasons why scholars deserve re¬ 
spect from us. 

, A Prophetic saving, related by Ubada ibn al-Samit, states, “One 
K «ko docs not respect theit elders, one who does not show sympa- 
' for and one who does not know the 

is not of us”* 8 In another hadith the Prophet said 

"*"*£"** 
admiration of pcop le j s ' bound^or HeU" 1 ^ ” ° r “ W “ 

scholar, Ibn 

Opinions: “Who, ^ a “ a chil d with one of the 
jy t,0,n Ansar, ‘Co me r^" 8 " passed aw ay, I asked a 

Messed U ' y ° Urkn0wled S e ) 

^ tornpanir 8 Stl11 among us?’ 
e m !“Ir e0totl 'a t pe„ r C ,!!.!r hadlth had been 


me, I would have come K’ ^ j ^ „ yo u ’ I slir . 

■No, it is moreappropry Late r, one day when 1 

this Companion about the hah*- ^ j had learned), * 

rounded by people (and teach, g j was being asked 

same man from the Ansar came ^ ^ L -» 

questions. He said, This you is ,mole of the prop- 

The following example is another goo ex p 

er behavior of the children of the Companions towards the 
ars: Said ibn al-Musayyab used to pray two rakats of prayer ana 
then sit down. The children of the Companions would gather 
around him, but no one would say anything or ask any questions 
until after he had recited a hadith for them. Then they would ask 
him questions. 21 

Hasan al-Basn likewise warned his son to practice adab with 
scholars, reminding him, “My child! When you sit with scholars 
tan more than you speak. Just as you have earned t , 
now learn to listen well. Until the schnl d SpCak WeU > 

Teacher Etiquette 

S* ’"'»*» abjT, 0 ? 1 knoJL” iV" 11 Of all 

A **-*«*i7 ■'**'* ,rd,ife Th. 

mald n gr e ^‘husn^, t0 P*c ata , . 
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. ,,a, exemplar)- life which inspires re- 
5 ^ajnKnm'oftheirbcha\-ior,words,liforyle^and m °r- 
I wannot be forced, it can only be g,ven. 
Teacher who constantly scold their students, demand re- 
than them, and ny to force it instead ot msp.rmg it 
nr not onlv the least beloved teachers, they are also the 


at not only the least beloved tcacners, mey arc aiso rnc 
least effective. 

4 A teacher should always strive to love teaching and to com¬ 
municate their knowledge in die best way possible. 

*>. A teacher should approach students with the same compas¬ 
sion as a parent, not indulging hard workers, or belittling 
or putting down lazy students. 

6. Students' faults should not be pointed out and listed in 
front of their friends in order to humiliate them; teaching 
requires tolerance and a forgiving nature. 

■ '^nnaessary, a teacher should listen to students to share 
tat problems, give them support, and assist them. At the 
they should be carefid not to become so famil- 

■volT t T ^ d,lt ** lower *e digni- 

1 ol the pursuit of knowledge. 

b hCW ° VCr SWdentS ’ hMds aS a 

^ w other such CXpenS ' ve 8“*. lavish dinner 
^^ddtehl'" ^ by the families °f stu- 
, or integrity of their office. 

^“^tul 


11 found-, ° P P ro perl v an , rai educ ation, 
hnjhi '^Itip th!™, 151,1(1 Eoth at hi t0 Cnsure academic 

El? ^ e F ^i or ^ stude '”' 

^^naesmoreen- 


s rcai °n the m ecom es more en- 
0st essential rules will 
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tcation 


andUP bn 


%?£**'?£££* •** ,nd “ ’ 
S my! »i,* t o U ,«re.p^ ustbth e l d re - 

sponsible for their choice of that they 

voice. The same polite behavior mi Y 

their elders they also owe to them peers, 

i be courteous to one another, 
lips: Students need to be taught to avoid 


owe to 

students need to 

3. Social relationships: Students neeu to ue -<--6- 

insulting or using vulgar terms of address or styles of corn 
munication with one another. They must not forget that 
it is bad behavior to belittle, ridicule, or taunt other Stu¬ 
dents, or to form cliques. Students should be admonished 
and warned about such behavior on a regular basis so they 
wdl take it seriously, thus learning to be careful about how 

they joke or tease others. 

1 Pers ° n al car e: This is an important mark of 

excellent character. Children must I 3 P£rSOn wi * 

e restr oom. 






fit 



practicing good conduct 
IN THE FAMILY 


ood character is not only taught but can also be caught, 
a person of good character can best be achieved by 


r 

VJ learning what is good and bad, observing die limits set by 
God in the Scripture, witnessing good conduct in daily life, and em- 
ulinng personal examples. To this end, modeling good character, es¬ 
pecially in the family, is essential in raising children widi character. 

Morality, manners, and social life are learned in the family 
first. A healthy, ordered family life is necessary, as love and respect 
can be witnessed best in such a family. Good character characteris- 
ucs can be gained and developed in the family. A child who learns 
for the grandmother and grandfather, obedience to the fa- 
n moI her. and decent behavior toward those of their 
the family will have ^ 


dies 


enter society at large. 

introduction, let us 


own 

positive traits when 


take a look at good conduct : 


die family. 

T8Ut ^Ch 1U)R£n 

H Compassion 

* W0n s the most essen- 
CUm PkoftJ t) ^th in the r i PFactlces ’ We can clearly see 
hfet pn^. roptKfs life. While nerf 6 ' 0US g “ idelines and in die 

k " d *<£ 4 ^ for i* Prop^T daily pra y ers has die 

“ njl pn t'o ^ pravin ’ ^ neVCr refrained from 

^ pU V md c| im K ^“'daughter Umama 
kb °" *0 Prophet’s shoul- 


Good 
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al prayers 


There is another importan cons ideration for cn _ 

tol, P “f“ ^ ib» Shnddad from te »' 

dren. This was conveyed by Abdul. 


and shorten 


die prayers ' 


t of comp aSS ' on 


dren. This was conveyeu u, evem ng prayers one 

then “God’s Messenger came to us to Husa n . H e 

day. He carried one of his grandchildren H an 

put the child on die floor and went to the front (to lead 
he recited the opening takbir and began the prayers. During 
prayer, he stayed prostrated for a long time. (Since it was so long) 
I picked up my head and looked. What did I see! A child had 
climbed on die Prophet’s back while he was prostrating, and was 
sitting there. Immediately I prostrated again. When the prayers 
had finished, the people asked him, c O Messenger of God! The 
prostranon was so long, we thought something had happened to 

hack. I thought it inappropriate to hi w ' C lm ^ ei ^ on my 

W “ ; eidy t0 d waned until he got dowm brf * ^ ^ bcforc he 
ftfs TOmpraion fo, chi| , fore continuing! m2+ 

** - Cr* 

and their children ^P 16 ’ as a merer 7 eXCe P tio ns 

"™ »f„ T 8 "*"'« »»r»g ’**■ 
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.he series ™gs that can be done t ° a chi'd is 
the child-even it it only happens by mis- 
^^j^mipaheiKC on a rare occasion. The danger of this type 
tnc ,S that cu, when the had words slip out of a person’s 
thev aw a (cm of prayer. Jabir relates, The Messenger 
^ . l1o no, pra\ against your own souls, do not pray against your 
jnUien. do not prav against your servants. Do not even pray 
igaast tout possessions. For if you pray at die rime when prayers 
ate accepted. God mav accept your prayer.’’ 28 

Once in a war zone, some children were caught between the 
cnemv lines and were killed. When the Prophet heard about this, 
he was gncf-stricken. The solders, seeing this, asked him, “O 
Messenger of God, why are you so disconsolate? Were not these 
children of the enemies ot God?" He answered, “Even if they were 
children of the enemy, they were human beings. Weren’t tile most 
pious among vou the children of the enemy at one point? You 

“ * '’'I™ 051 carc nevcr t0 ki “ children. By God even- life 
■ «*** a nature that is open to faith and Isiam ” 29 

• Bedouin camnnr^* ^"'8 affectionate to his grandchildren, 
•“dcuudofco” C P f° P l’ et ’ S presence - W 1 ™ this man, who 
the scene, he could 


** hide his 
na cr ^ 


SUI Pnse and said, “I hav 


-e ten children, and I have 


f** oaraacd all the ^ Pro P ket answered, “If God 
fr ° m >' 0ur heart, what can I 
^hMahk^.^^^'nnone: 
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i>j. “valuing 1 ^ 

Ut>v are valued 7 . ■ t caU$ eS . , 

sszisst 

altruism 


.» Thus, the 


ipriety around so, eCte d *»“* 


altruism. *— 7 , tvin<;f co mmon woru ^ m kers of 

■« of 

a community are str g . odiers . 

success also lies in loving and respe ^ ^ ^ ^ and 

It is a sign of respect to . f 0 love only 

love other people simply because they are human, 
those who think as we do is not sincere love for uman > 
self-serving, and can even be a form of idolatry o 
Likewise, it is not true respect to show deference to people only 
according to their rank or position. One who does not love ev¬ 
eryone does not deserve to be loved; if one is constantly reviling 
the poor and unfortunate, they will lose the right to expect love 
and respect from others. According to a narration from Abu 
Musa the Prophet said, “To show respect to an old Muslim with 
hair, to a hafiz (a person who has memorized the Onr> \ 

M lon S » drey recite and live bv the O, ^ QuPan ) 

™ler all manifest true respect for God.”2 “ t0 4 righte0US 

h is part of adab to let older i 

» «V ’P-f W* you, 

fi s ^ tradition. Abu Yak c ’ following hadit-h 

ib " went wit, mI ^ ° f '"* *"» Glared “AM ^P 1 " 

rated from one anorh ^^' 53 ' bn Mas ’ud to H Rahni an 

Thercfo2 eit , f dUrR ^un Was 8ert0ld him <1 Ab ^r 
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“ e c hane„ . rot hers.»34 
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t0 your elders- 

I to their own 
,aren \ ,erve 
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the child will 
to respect their 

this awareness 

\ child needs to see 
and over again to ab- 
would be difficult—some- 
the desired result to 
are not practiced. 
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nalizanon or r 

are to be found next 

■rence shown by P- 

ue ., die children’s g> 
the children. If 2 cl 

and compassionate, 

. and obligation 
People develop 
through habit. A c._ 
elders over;- 


encourages^ 1 ' 

dithsays, “Blessmgs 
The respect and iev' 
mother and father (■ 
as a great lesson to 
father are always loving 

be more aware of the duty' 

parents and other elders, 
over a long time and t 
how to obey and respect 
sorb this lesson. Otherwise it 
times even impossible—to expect 
come by simply teaching rules that 


lundab, a Companion who was a child 
recalls the following: “I was a child dur- 
,het and I memorized whatever I heard 
ie only thing that kept me from speaking 
: there were older people there.” 


Lastlv. Samura it 

during the Ptophe* li 

ing the time of the P 
when he was teaching. 

in the gatherings was t 


Kissing the Hands of the i 

*+—*.** ymc '*-**«* 
hand,. Wl l ll0 , ( “ ”*t scholar by 

bssed the hand of the PmK T™' 0 ™ the P 
deis are a blessing tk P ^ God ’ s Messeno C m P ani( 
h, '*> *> no, **<. -Our 

h L ands of an their dn " 0t o{ ChL Wers and sh 
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’ aUnts and , 
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Ihm ltls objectionable to engage in flatten' ot sycophancy, 
tie before others. Itae n «* disagreement regarding 
Idrer a son-in-law should kiss tire hand of his mother-m-iaw or 
a daughter-in-law the hand of her father-in-law. There is no harm 
in kissing the hands of elderly women as a sign of respect. What is 
unportant here is that kissing a person’s hand is performed as a 
sign of respect 

While heeding the warning of God’s Messenger, “Do not 
stand up as the Persians stand up for each other,” the elder should 
not desire to have his or her hand kissed, but the vouth should try 
to kiss the hand of the elder person; an older person should not 
expea a show of respect, but the younger should not neglect to do 
so. It is also to be noted here that members of various commum- 
°° comc “ k ** Prophet questions and he would an- 
toquesttons. Tirmidh. relates that two people of the 

ssax; 

110 objection either wav fo ° rm ""“/A 44 with them. There is 
^■consciousness. Howcwr't T! i"* 1 *'* ^ knowled S e and 
themselves to be hoK , Tu ** Wr °" g for a P erson » 

VT ^ ** hand to be 

;• “ k *» r?* ■ ” tHt 0 * in '” ra ° f 

“"■a™,. 


pnorw ATT,WES TOWARDS PARBNTS 

TT7 -.:,JI now o-me *e Qor'»c ^ 

XAJ p»»». in O’” “ m 

V V “Tour Lord has decreed that you worship 
alone, and mat parents with the best of kindness. .. (Isra 
notable that two of the central themes of the Qur’an are men¬ 
tioned one after the other. The first is tawhid (divinity, God s 
Oneness and Absolute Unity), which is the most important theme 
of the Qur’an. Immediately after tawhid , God decrees that we must 
treat our parents well. ‘Treating parents well” is farther explained 
lit *c Qur’an (17.23-24) with five main principles. If one or both 
of (your parents) grows old and is still with you: 

!’ °° notbe Orient when caring for them. 

L Do not reprove them. 

3 ‘ s P«k to them in a gentle end. • 

4. Lower the W n endcann g manner. 

y ror them thus: «M V r w , 

m ** ^I fit rnc in chM 7 mmy m the *n in the , 

11****("*' 

„ Abu Baddah al-Tu 'h' ’"***'> ” 

Mus ayyab,«i h T " b ' rec °Unts that h 
tnts. But,h earned all the , ” he a ^ed e 
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, qw should always say gentle and endearing words to them 
P ^ setting these principles for how chtldren should treat 
P’™ 6 ' « God *> warns those who insincerely or unwillingly 
parents that their inner situation is not htdden from 

Hint ‘Tewto himn ' l,at “**■ our souls m P ect °f" 11 ” lat ~ 
,m. mdm% what you think ofymr parents). If you are righteous (in 

jm thoughts and deeds), then surely He is M-Foigiring to those who 
turn » Him in humble contrition" (Isra 17:25). 

God Almightv furtlier says in the Qur'an, “We have enjoined 
oh human in respect of his parents: his mother bore him in strain upon 
strain, and Ins weaning was in two years. (So, 0 human,) be thankful 
to Me and to your parents. To Me is the final homecoming* (Luqman 
31:14). This verse orders that we treat our parents well, and men¬ 
tions the physical hardships that mothers undergo such as preg- 
nancy, childbirth, and nursing, as well as the emotional bond be- 
tron mothers and children during the first years of life. The verse 

of etiquette that 

one must use towards parents: M 

“* ** you to make you 

y° u “ttainly have no 
* ■W obey E h Mutel y “““V to the Knowledge), 

m r with kindness and due 

you yJT ^ I will m ,i ’ ^ human beings,) 

H(aad Q |l yoU to 1 ^^“understand all that 

^ section of a, „ ^ ^uun 31:15) 

ni:Cdsof out Pam Qur>Jn shows that 
Wcn if thc V are ^ Ireat then, with t0 Care for dlc 

! 0 ^U'terpre t , t .°' Musliras -Islamic sch P"^ 88 ^d respect, 
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all they requiy* * Proph et: was st iU 

o me. Should 1 , Reserves. 

show her the respect and kindne . . ofSura L uqman, 

he following verse, just like the °^ ee " d re f er s to the 

that the weaning period for a chtld • 

anev and nursing ofa child as consisnng of thirty month 

Now (among the good deeds) We have enjoined on human 
is the best treatment towards his parents. His mother bore 
him in pain, and in pain did she give him birth. The bearing 
of him and suckling of him (until weaned) is thirty' months.... 

(Ahqaf 46:15) 


The verses we have examined so far emphasize the diffic 
that mothers undergo in pregnancy, birth, and nursing as the 1 
reason for the order to treat one’s parents well. If we make 
effort ,o understand mote deeply, there are J 
f t0 «* ^ can see th ,!Z 

ff>e same command that is found in rh r hind beg,ns 

Luqman; howeyer, it then continues^! ^ VWe * 
Thls difference, as I will attem 8 qU ' tC dlft erent 
3 PrayM ’ Which deludes four p^ eXplain ’ ^es th 
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Good Character 


g, , b „ Abbas said he heard the Prophet say, “Whoever looks 
is mother or fcdrer with mercy, God grants himjhe reward 
(for that gaze which will be the same) for a valid ha)]. 

In connection with not upsetting or disobeying one’s father, 
Ibn Abbas reported that the Messenger of God, peace and bless¬ 
ings be upon him, said, ‘men a father looks at his child and the 
child makes the father happy, the child is given as much reward as 
if he or she has freed a slave.” 47 Abu’d Darda heard the Prophet 
say, ‘The father is a major door into Heaven. A person can choose 
to abandon this door or choose to protea it (keep it open) ’ H8 
Another important hadith on the topic of pleasing fathers is con- 
veyed by ‘Abdullah ibn Amr ibn al-As: “The Prophet said, ‘The 
pleasure of God lies in pleasing one’s father and God’s displeasure 
lies in the father’s displeasure.’” 49 

Cerrpar- 

espl»fe P "’ aCCOrdin S to God ’s "'ord. A hadith 
Abu Usayd Malik ibn Rahi’a ,1 c - a - 

^'hePropheg.OMessenge.ofS’V^" 0 3 ™ n 

*" m gone, is« sti u ^ * fier mother and fa- 


Of kin is *»'■”*" 
„g parene rcl “' ,tS ‘ 
and making them happv. Islam 
; with people, particularly the 
close relatives. Visiting them 


^ asking aft 
gives importance 

mother and father and then other 
should become a principle in one’s life. 

Khalid ibn Zayd (Abu Ayyub al-Ansari) narrated an event in 
which a man came and asked the Prophet, “O Messenger of God, 
can you tell me an act of worship that will help me enter Heaven*” 
God’s Messenger replied thus, “Worshipping God, not associating 
any partners with Him, performing the daily prayers a ivw * 
chanty, and visiting your relatives.” 52 ’ ° & t0 

This hadith emphasizes the 
that such actions can 1 

roeans more than just visiting relativ 

shows the great r " 

F °c this reason g Cat lm P°rtan< 

^■wnecessan 0 ? ^ 
rcftls e 


importance of sila al- 
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is to give 


selves. . 

3. The third and most important t\e 

one’s relatives financial and material suppo 
There are exceptional circumstances such as u he " S0 ^°" 


too poor to support their relatives materially. But the Muslim who 
is well-off cannot be said to have completed the duties of sila CU- 
rahm simply by visiting and asking after their relatives. For such a 
person, these duties include financial support, as much as they can 
afford, for less well-off relatives. This support can be in the form 
of givmg them a regular amount of money, or providing them 
Wid, the things they need. This is what is meant by “looking after 

lSo::S^r o ’ 3 g00d cam- out 

Otherwise, if they neglect to ™ PP ° n ^ dle best of ^eir abil 
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break your prom.se and in the land, and 

SSSL'i'ZSl-i (M—a^aW) 

As a final point, I wish to point out a general principle fount 
in a hadith of the Prophet. Being fallible humans, we may some- 
times Jet bad words slip, especially when we are agitated and an¬ 
gry. There is a striking hadith about this: I bn Amr i bn al-As re¬ 
lates the following words of Prophet Muhammad, peace and bless¬ 
ings be upon him: “One of the greatest sins is to curse one’s par¬ 
ents. Those with him asked, “Would any person curse their own 
parents?” The Messenger answered, “Yes! If anyone curses the par- 

riSr-hT *“rr ,vi " *“ “■* ■ h * 

’ S 35 * he has cursed his own oarenH’*! 


that only those who take good care of their relatives will be g rant . 
d longer lift and more abundance, 5/ and that one who gi Ves 
nancial hdp to relatives will be rewarded twice, both for helping 
family and for giving to charity. 58 

Pie term relatives usually implies close relations such as irrune 
diate family, cousins, aunts or uncles. There are special benefits ' 
treating these relatives well. The Messenger of God said, “An 
is like another mother.” 39 Likewise, an uncle is 
It is only natural that 
members have certain rights 
visits is of particular i~— 
mle is that one should v ' 
to occasionally at other times, 

Visiting strengthens the b 
P«» mend to estrangement.] 

TO “ljo)5,andtohelpone 

piracuiar, the elderly need t0 s 

5=: fci —t*;' 


aunt 

like another father, 
as part of good morality such close family 
s on us. Among these rights, pay m£r 
importance. As explained below, the genera*! 

"* d0SC rcbtions on holidays, and 
>s, if possible bringing gifts. 

wd Of Jove between relatives, and 
[t People to share their sor¬ 
ter through difficult times In 
Wr final years tn peace and 
-^.knowing they ate loved 
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JEALOUSY AND RIVALRY 

among siblings 


Q uarreling among siblings may often be a result of their 
ages or stages of development. For example, the endless 
“why?” questions of a three-year-old may be intolerable 
tor a ten-year-old sister or brother. Or, a small child who likes to 
sit quietly and play with their toys alone may naturally express an¬ 
noyance when confronted by a headstrong adolescent sibling. 

Another basic cause of contention is rivalry and jealousy among 
siblings. After all, jealousy has been a human condition since the be¬ 
ginning of time. Some people are mature and fully grown, but still 
retain anger and resentment against those close to them. Since they 
been able to get over their childhood jealousy, feelings of 

WnT”r dCn T haVe 8r °"' n 311(1 Changed sha P e; thcse could 
otl '«J threattothe community. 

fr0r " 3 desire t0 c °mpete for the affec- 
b » *' pitents, the oth “ ^J d ,s shown a great deal of affection 
n ®dcmomm tt f K u , . rcn t>e jealous. But children do 

‘*H r «gn affection JLT7 “ 3 ^ manner - A ) ealous 

*» „, 

S at ^ential ' ^ sons. 

^ 0se ph and therefore 



1( j £duc ation 


.wedonhintahtghleve feeiingsofthe( 

leader. Aware o fo 

feared they would tr) 

m! Do mt relate your drem to 

a scheme against you. tor hata 

incite them to do sue 
_ - - ^ on to describe the plan 

terrible example of just how far jealousy 


he paid greater; 

other brothers )< 

, dream- Wlien he 

-ssss 

dream, ana nc 
opportunity, besto' 

^makehimanimportan 

cr brothers toward Josep , 
him. So he told him, “0 n, y 
brothers, lest (out of envy) they dense 
„ manifest enemy to humankind (and can 
,bmj,)” (Yusuf 12:5). The Qur’an goes 
brothers hatched, at 
tween siblings can go: 

When they (the brothers addressing one another) said, “}° se ph 
and his brother are indeed more loved by our father than we 
are, even though we are a powerful band (of greater use to 
him). Surely, our father is manifestly mistaken.” (One of them 
said:) “Kill Joseph, or cast him out in some distant land so 
to your father’s attention should turn only to you, and after 
\ou may again become righteous people.” (Yusuf 12:8-9) 

* ° n *<= relations between sib I T ** ^ k» 
Under contr °l can be a very diffic I § ! kee P in 8 their bic 







PRIVACY AT HOME 


RESPECTING FKiv*-. 


family- The adab of asking 


each other’s privacy in the 


room is especially im 


1Y A for permission before entering 
developed with practice. 

According to die Qur’an, mothers and fathers should train 
their children to ask for permission and they should follow a pio- 
gressive pedagogical method to this end. Until adolescence, chil¬ 
dren should knock and wait for permission before entering the 
room of their parents, at three particular times of the day. These 
are rimes when the mother and father need privacy because they 
may be wearing nightclothes. The private times are before dawn 
m the early afternoon, when they may be sleeping and after tin’ 

P ra y ers - In the Qur’an God says: ““ 

0 you who believe! Let thnv ..a, 

(as slaves), as well as those of wm")^ hands P oss «s 

not >’ ct puberty ask for vn Chddren ) who have 

1» r»» Cu, r p " i “» «™« aC 

'">« * *r '« m, M “£ r **■ 

“tas'ons, there j "* times of priv the Night 




° ns - Go d i s aii 1 / Car P° r 
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^hen chiiH 

Perrnissi °nbef 0 r r r.. reachma turi 
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Good Character 


The following verse makes 


someone 


their own 


SLEEP 


R 


eguiar siccp - 


0. « ^"“ 7 slloukl be a x»- 

Of productive people aree^am- 
:e that they worked much and slept little. Thus , it 
: should sleep only as much as necessity dictates. 

'ho 


ined, we can see i 

follows that we should sleep only as much as necessity aicrarcs. 
Those who sleep less actually have more energy' than those who 
sleep too much, and are more effective and outgoing. People who 
sleep little are more likely to be happy with themselves and their 
life, and to have better interactions with the outside world. From 

the active person’s perspective, time spent sleeping is lost time It is 
to lpmt !fceping . ocreisc 

ha\e to do things that matter in life Sr, 
approach our sleeping and wakinn - • ’. iglm ’ We sh OUld 

P g and waking consciously and with care. 

’ *£ retied^ ^ ablutio " s - There is a 

“Ski wid * 7 “ Wfe, 

2 ' Itis S«»»«,toclea a ' ,l y glVe it to 

The Messeng er " ° Ur tee * bef 0re beH 

**’»«“ Ss i„. 

' * h '*« „ 
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Good Character 


When going® d The Prophet said, “I 

* ip C“p^ Forth£ ” Bwho 

^before you used this as a path to get close to God, to 
save themselves from sin, to atone for wrongs and to pro- 
tKt body from illness.” 65 In another hadtdi he said, 
•Mat God extend His bounteous mercy to die man who 
gets up at night to pray, and wakes up his wife also, and if 
she docs not get up, pours water on her face. May God 
extend His bounteous merq' to the woman who gets up 
at night to pray and wakes up her husband, and if he does 
not get up, pours water on his face.’* 6 
4. Someone who is unsure whether or not they can wake up 
at night should perform the three rakat mtr prayer before 
going to bed, though its preferable time is after die super¬ 
erogatory prayer of talmjjud which is performed at night. 
For the Prophet said, “Whoever is afraid he cannot get up 
at the end of the night to pray mtr, let him do it at die 
beginning of the night. Whoever hopes to wake up at the 
nd of the night, let him pray mtr at the end of the night 
* * * ** com « for the obligator)' morning 
and nlea ^^ ^ ^ are acceptable 

tuous to pray at rh j ° merC ^') So 11 ls more vir- 

5 If youhawL ' thCnight ’’ 67 

in 8 “^OorOne d Pm l’ Pr ° phet made dle foll °"’’ 

Slid ,0 rite Prophet lbn Wa M al-Maklizumi 

^ notslce Patall!»xt le p 0dS , MeSSen 8 cr > last tiiglir I 
' your bed SJ ^ ropbet told him, “When you 

IT ' e against tk Creatu tes tho, u ° r< ^ anc ^ Creator of 


1. Try to go to bed early and wake up early. 

2. Mention God when you wake up. 

3. Wear something appropriate to your situation. 

4. Take your ablutions and do your morning praye 
ately after getting up. 

5. Eat from the permissible bounties God provides. 

6. Have complete trust in God. 

7. Thank God for all the blessings He has given yoi 

8. Earn your living in an upright way (not by cheati 

“ » »«k In » “ t* da y (foi 

f^s sustenance not to/ ! for my 

“' d "*■ Got. 0„l„ r 










CLEANLINESS 


T he Prophet said that “cleanliness is half of faith. Therefore, 

* should recognize the importance of both inward and 
ounvatd deanliness, and keep our living quarters and envi- 



Goo 


,j Education 


an dUp bringinS 


59 


Hi s 


nt for deserving God ’ S '°^ th e first thing 
The first reqtnreme js cleaning ^ performing 

pres£ „ce, .md in the correct s« ^ belieV er. 

tve must do to P“ whic h are the ‘ ascen ablutio n or taking 
obligator;' dill) P J d decrees performi g 

[n the following verse 

a bath for this purpose. (if you 

o you Who believe! ^ yl hands up to (and 

have no ablunon) wash ^ heads (with water) 

including) the elbow, and l.g .' > ^ And if 

SZtff« ofZor ritual impurity fi jrmg “tal 
ablution), purify yourselves (by taking a bath).... (Mae . • 

With this verse the ablutions before ritual prayers became 
obligatory and all Muslims wash their hands, faces, mouths, noses, 
ears, necks, and feet before each of the five daily prayers. 

Just as we should keep our body and the clothes we wear clean, 
we also need to keep our living quarters and die places where we 
worship clean. The Qur’an says, “0 children of Adam! Chess cleanly 
nnd beautifully for every act of worship ...” (A’raf 7:31). God’s 

m3,y " 111 ° b %M"y practice to bathe at least once a 

“^d them to mam^in the shared™ enWOnment dean ” 73 and 

Recounts his words on this subject- “ WdL A ha- 

plied C When the Companions asked ^Wh CUrSed th,n gC 

ina 


pl m ° Uth 30(1 

jocular hi 




fcse^r'^only 

' , ”°reo, Cr ; 












Good Character 


k nu .ht that the first thing a person should do on waking f rom 
S | K „ ijro wash their hands. 78 He was also careful to dry his limbs 

t • 79 A/f oreunmar rviirl 


on a towel sifter washing. 79 God’s Messenger paid close attention 
todeanliness throughout his life; he would wear clean, nice clothes 
whenever he out went in public, particularly to the mosque or to 
visit someone. He used pleasant scents and avoided eating onions, 
garlic or smelly foods before going out. 


lates from his father, “One day I came to 
ng a coarse, cheap garment. He said to me, 

[ said ’ ‘ Yes ’ 1 have -’ He asked, ‘What kind of 
“ g,Wn me evcr y k>nd of wealth: camels 
rent 0 He ^ Then let * e abun dance of 

,*« » Clip* H (a ban* 

Z m “ *' d "*• ‘ G » <o 














Good Character 

, Kilc he lives indafer j men to we ar silk clothing. 

w " bnAbu , ^ d some gold in his left hand, and said, 
Tte* two things are prohibited for mv male followers.”’ According 
‘ ^similar hadith from Tirmidhi and Nasar, Abu Musa quoted 
ten as saying, “Silk dothing and gold are forbidden for the men in 
mv communin', but allowed for the women.” 8 " 

On the matter of outward appearance it is better to avoid 
broad generalizations concerning the issue of cutting hair so as not 
to cause any misunderstanding. It is best to mention the relevant 
hadith and comment on them briefly. Some reported sayings of 
the Prophet are as follows: 

Anas ibn Malik reported that God’s Messenger said, “He who 
has hair should honor it.” 84 We honor our hair by combing it and 
keeping it tidy. The Prophet disliked disheveled hair. One should ei¬ 
ther comb the hair or have a short haircut which does not require 
h adornment. Ibn Umar narrated, “God’s Messenger saw 7 a bov 
^ ose W had been partly shaven. He forbade people to do this, 
i( Again, Ibn Umar tells us drat 
fr ° m $haVing Paft ° f thC hCad 

children's 


‘Abdullah, th e 


“nofla’far „- J ^ M narrated b >' 

' <he death of l a >f S , Messen 8 er came to visit diem 
""** 10 look after r ’ “""2 time Jafads wife had 
^ *"**“ 8aid ’ ‘Do not 

h«dj b d J e said ’ <cau die ciiiidren 

0)„ ^ Otd ^%ourb L 0rehim - He said > ‘ Gdl a 
^atan* ^ short/ * 7 

U cn Provides us wi^ ^° ntem P or ary Islamic 


roost 


Krc Poncd 




a clear understanding: 


Pmphet, 
^ hidl »ng, braided hair 
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,ri’s M' Sahih 




Son’ eofd,em in ^tfr narrated: Mm to 

&s%gff#sr 

tfs Messenger ^ ha . r toCUt their hair. 

f people were 


h ' Shair rod’s Messenger am —- 

» - of whom bad long bur." ' J peop ,e were 

AftatheconquestofMecca.dieheart ^ ^ rf ^ 

softened and warme t0 " a . sty i e of nonbeliev- 

. j r,i. m Thev wore garments m u , 


ZZ M « ask them to remove even these. ™ 

Li5d be formalism and he was fat beyond formalism, 
not give any orders that could be interpreted as formalism. 

In fact, outer appearance is not something essential m Islam, 
but rather, it is something of secondary 7 importance. So, w r e 
should not be too concerned with outer appearance or formal¬ 
ism. The Prophet may 7 have warned those who had cut some 
of their hair and left other parts, just as some young people do 
today 7 , as it distorts the natural appearance and it would have 
been imitating non-Muslims. It is mentioned in the sections of 
hadith books that are concerned with garments and physical 
appliance, mainly in Tirmidhi, that the Prophet used to comb 
his hair according to the customs of the time in Mecca m 
not to resemble non-Muslims After k„ ’ ° 35 

and saw that Christians and I • i ^ emi S rat «l to Medina 
to forehead (as in the hist ^ C ° mbed their hair over 

m acc °tdance with th i™?' Therefol *> the P ron h head 
one of them .” 88 ^ had ‘th, “He who i m ir Phet Shaved 

^°tte ppreciate with su * 

t0 chan ae somerk:^ PberCp0re » it WrmU ‘"’Possibl, 


ortencu a..- nri in tne sryi<- w ”— 


an believers on uiu. 
remove even these. Indeed, this 


Perfect 


manner 7f S ^ eth ing thatT* b " ^ 


* o„ $ays ’ “God ^ ^ pea'cT^ m *ch a 
<o say th L erva nts.’» T , to see th/ 911(1 bles,: 

"»» C* *«4 JtS « Hi, s? 
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ess- 












Good Character 


But today, needless interference may have negative effects 
e\tn on devoted believers. Therefore, nobody should take the 
place of the Prophet and make negative comments on appear¬ 
ance, sating, “Cur your hair, tidy your clothes.” This is not the 
wa v it should be said. If you say such things, those people will 
go away and never return to your world of thought . 90 


Chapter 3 







hum (GENTLENfc^ 

T T ilm means being inclined to g^eness “" t ^d 
U this adjective describes a ^£ ^ who 1S in 
Xl peaceful, slow to anger, quick to forg , ‘ ^ 

control of their lower nature. It also encompasses goo 
cause it embodies behavior like patience and tolerance in the face 
of unpleasant situations, keeping one’s cool when provoked, and 
remaining dignified, serious and calm in response to distressing or 
unkind treatment. Hilm , along with humility, is one of the charac- 
terisdcs that most pleases God. In fact, these two dispositions are 
the source and origin of all odier good character traits. 

In addition to dignity and calm, hilm also means to act with 

consciousness and without haste. The result is a good and moral 
manner which nleasw Cnrl u;i & moral 

good morality. With hilm it is il “ * 'Ti <>f ^ baSIC elements of 
“ im P rovc other aspects of oneW " '° PWfcCt * e mind ‘ lnd 
m ^ gained through learning v crAnient - J®t as knowledge 

" “*•«•„« ,,J Wl ° ne ' 

not control or reign rh • 1S mUch m °re diffi cu | t fr , DegatlVc re- 
COnsid 't the abil,! ^ tCmper t0 Wain a stir f”* 6 Who ca n- 


amo "g the most r$ 

nost virtu. 


God ,!^ are distinguish, 

Pass, °"-— eatUre .likein f „nG attr,b Utes 


: ' W '*«v'L Ur ';“ k 'i"«IS Et :“ r ' tate that h "' 
st va| uabl e t . ^°hOr. 

Ssu,*, 
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Good Character 


Some ° ne Lin Mec 

SiV— 

started throwing 

to tliis man! He is trj'ing 
wants to separate you 
refused to acknowledge 
look at Abu Jahl. He simply 

Another day, the Prophet was going 

one of the Companions who 1- 

ers , ‘Abdullah ibn Ubayy. The Prophet stopped tor a while, lb 
Ubayy began to taunt the Prophet, sating arrogandy. Careful 
you, your animal is making dust. Get out ot here, your animal is 
bothering us!” The Prophet greeted the group and then began to 
speak of Islam. Ibn Ubayy, seeing that the people were listening to 
him, was beside himself. Saying, “If anyone wants to hear some- 
thing from you he will come to you! Do not talk to us of Islam'” 
e buried curses at the Prophet. But the Prophet's adab would noi 

in* IX:“;^T nUe<1 WS addreSS ' sce " 

®*>d up and said, “0 Messenger ofGod^'^i^ m ° Ved; hc 
***I we love you * 1 ™ hoe mo « often, 


i*«' w people. 

continued his duty. 

—---r to visit Sa’d ibn 

had fallen ill. On the way, 
gathering assembled by the ringleader of the ui 


ie Hilm (Gentleness) of the Prophet 
Pronher both before and after his prophethood, was the gen- 
i Of prople. This is a quality that he carried throughout h,s life, 
'od Himself protected the Prophet from ever losmg his Um , and 
„ pleased rvith the Prophet because of it. God spoke ot this in 
the Qur’an: “It m by a mercy from God that (at the time of the set¬ 
back), you (0 Messenger) were lenient with your followers. Had you 
been harsh and hard-hearted, they would surely hare scattered away 
from about you” (A1 Imran 3:159). 

The Prophet never thought to avenge himself for wrongs done 
to his person. In addition, he was the hardest to anger, the easiest 
to please, and the most forgiving of all. When Prophet Muhammad, 
peace and blessings be upon him, began his prophetic mission to 
teach people about God’s commands, the disbelievers in the Quraysh 
tribe leveled ever)'kind of insult and indignity at him. They ridi- 
the Prophet, threatened to kill him, spread thorns on his path, 
excrement at him, and even threw a noose arniinH his neck 
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Good Charier 


., , 0 Muli« liniau ’ Y ’» Hearing 
*f »»' 6 “ “Id MK'fO*' y 0 "' 

ESt^—*' b "”“ 

offi lv toward him. Messenger respoi 

, r^^ m riy b y«ghisown 
He said to me, ‘0 Jewish man, I will surely pay ) 011 
morning.’ Ben he told Umar, ‘O Umar, tomorrow m 
him m whichever date grove he wishes, and give him as 


(or * «“*. 01 r up „„ him, fist declared his propnenc mis- 
peace and blessings be P° ^ M dl0Ught that the Prophet 
sion from Go* ■“» ’ of Israe l did not believe him. These 
w* be tronrBe ^ ^ against him and tried des- 

enemies created i 

peratelv to get nd ot m. p rop h e t, who became ill and 

“ ‘Z A hi., V KM*.'™ “"“S *« I« i* 

people cast a spell on you by throwing a knotted string into (such 
Mid such»well). Send someone there and have him remove the 
smng.” The Prophet sent Ali, who took out the knotted string and 
brought it to him. As soon as they untied the knot he was released 
from the illness and got well. Although he knew' who had done 
this, the Prophet never confronted the perpetrator about it. 3 

However, there were, of course, good and righteous people 
[ among the People of the Book (those who had been blessed with 
previous Revelations; that is, the Jews and Christians); there were 
those who sought die truth. There were many signs and much 
know ledge in the earlier Scriptures regarding the unique characteris- 
ts and virtues of the coming Prophet, that is, Prophet Muhammad, 
P^ce and blessings be upon him. 

Torah abon!^ 0 ^ ^ ICC0 B n ' 2a kle °f the signs related in the 

cl ^edthattheY°T g WaS h * S hilm ’ The Torah P ro_ 
patience and toleranc " ould be of gentle spirit and show great 
Hish scholars saw- v, ln ^ ltin ^ people to God’s wav. The 
^^whchtheT ? ° Wn CyCS that *e Prophet had 
to ,0 *** »*■questb* hid Predictcd ' Some of them con- 
*** saw a11 of die signs 

^^^’^--nuihimev- 

^ fw >S llSt ^“lwcn?, U ' thcTorahexce P thilmr 

° ne day before the pay- 













„ A Characters 

0atCo°«C proph£t 

as he - in every o^f heWaS utterly 

^ and ge- 

^ tte;itW °tlSof another exampterf H e was 

Anas ibn Malik walk ing with th P came 

^ of *e Prop* -JJ Najran fabric A B . 

back. His garment was tor ‘ ^ ^ fabnc was s 

roughness.” The man had yank d i p neck . Then the 

rough that it left an angry "eft o the 

!Ld “0 Muhammad! Load my camels with grain ^ 

possessions you hold do not belong to you nor to } our _ 

The Bedouin’s behavior was rude and uncouth, and the Prophet 
was troubled. He turned to the man and said, “First apologize, tor 
you have injured me.” The Bedouin retorted, “No, I wall not apolo- 
gize.” The Prophet was trying to guide him in the way of courtesy, 
but the other man was unconcerned. The Prophet then turned to 
the Companions and, ignoring the man’s incivility, instructed them, 
‘load one of this man’s camels with barley, and the other with 

Satisfied ’ Went awa y- The Companions were sur- 
P sc y e Prophet’s kind treatment of this rude Bedouin 7 

»<*« I* 

2 th them or hurt their feeling Ev "Tl ^ d ‘ d gCt an g>T 

*■*"w°*d z *Zut sm,h 

Wlt n kindness and noli^ „ •, 0ulc h he would 

, *•* ibn Malik who , “"deration. W 

odle nkhlaq of thp p ' as ln his service for 

,| J "Won with for ten 1 

^ 1 ^ donee 
At firs t I sain <r, Cl g er of r;. , adrr io ni , h 


Good Character 


from the captured property' to some of the 
He gave a bit mort ^ ^ ibn Habls and Uyayna ibn 
Companions- An>° n S ^ cafflels- when tins happened 

Hj s „, who eadi recen c ^ of Tamim came to him and ob- 

Dhu al-Khuwa^ira o r rf ^ Do not swer ve from equality 

find this°distriburion cannot be pleasing to God!’ 
£CL!* saddened and answered, ‘Shame on you, if I do 
« L nsdy, Who Will! For if I do not carp' out jusuce I wall 
om a terrible punishment. May God s mercy be on Moses, he was 
patient in the fece of worse insults than this.’ ” 

Another time the Prophet was in the mosque with the 
Companiotts, sitting and talking with them. A Bedouin entered 
and prayed wo rakats of salat, then opened his hands and prayed, 
“0 God, have mercy on me and on Muhammad. Do not have 
mercy on anyone else,” When the Prophet heard him praying thus, 
. s he said, “You are limiting God’s great and wide mercy,” thus cor- 
L recting the Bedouin’s mistake. 

A little later, the Bedouin got up, went to a corner of die 
mosque, and urinated there. When the Companions saw what he 
as doing they jumped up to stop him. The Prophet, however, in¬ 
tend and told them, “Leave him alone. Let him see what he has 

t »nsent tt »mikrl WaSh “ 3 buCkct ° f Water ’ for yOU haV£ 

the Bedouin m w CaSier ’ not t0 complicate.” Then he called 
mg ourse | ves Qr f S S1 e ^ told hi™, “Mosques are not for reliev- 
forthc rememW^^ er ^ °f uncleanness. Thev are made 













Good Character 


,, d t0 g0 wherever he sent me. I went out, 
mi* 1 felt wmp V s some children playing on the street. I fo r . 
and then I cannc acr them. Then the Prophet came 

got m > rfaDd rtZ id on my head. I looked at his face, 
P behind me. and put hts W ^ ^ ^ ^ } ^ ^ 


^^Anaa^d^gowl 
^ ... ,/.ciiniT O Messenger of God, 


I said.’’ 


asked. ‘Ves, 1 am going, 0 Messenger t 

The Prophet’s wife Aisha said that the Prophet once advised 
to “0 Aisha, be gende. For wherever gentleness is found, its pres- 
beautifies, but wherever gentleness is absent, its absence is 


ence 


ugiy. 

Our Prophet’s true courage and heroism was not in die physi¬ 
cal strength to overpower, but in the knowledge and ability to stay 
calm when something upset him and to act gendy even when he 
was offended. 

‘Abdullah ibn Mas’ud relates, “The Messenger of God said, 
‘Who among you do you call a hero?’ We answered, ‘One whom 
the wresders cannot defeat; one who cannot be overcome. 1 He re¬ 
plied, ‘No, that is not a hero. The hero is one who can control 
himself when offended, the one who always practices self-mastery 
2 nd temperance.’” 11 

ines he t ^ S J Crs P ectlve ’ Prophet Muhammad, peace and bless- 

who sought to defe h S as pect as well; those 

c °dd not do so Instead S ?"? ntro ^ t0 overvv helm his restraint. 


* nc gainst his DcrsnT s ^ Ksen 8 er responded to wrongs 


arance. 


y, Witho ut i doub, J™. 11 of I ar > r ibn ‘Abdullah, the Prophet 

* rou ^. And wltST* ^ kindllCSS ’ nOC 

^ blessing of ° ne ° f HiS SCr ‘ 

Tl». * of this blessing 8 of gentleness. A person or 

°" Principle^ 0 ^ 2 

dlnd flyintoa r 3 °" e never loses one S 
ra gf at any time is totally con- 


Good Chara^ Re<! uires 
What Gooa 


o<rht characKf- d aVO iding irntat* • one ’s morality- 

^iq*»""l* ‘ a malt grc* *“* e ame to out 

«« Z But l« * bn f;,r 

wbid. 1 can attain comfort J ? lose your temper, 

won’t forget-’ The Prophet reph ^ ^ ^ a satanic side 

Our Beloved Prophet taug Satan, and 

. J pa . P«»ol «*»»■ *g For 

iis reason, when you become angry-, make abluno . 
heipfiil solunon from the Prophet is, “When one ot you becomes 
angry', if he is standing, let him immediately sit down. II his anger 
passes, good; if it does not, let him lie down.” 13 













Good Character 


t"*** 

K » rather than striving 
m God says, 

(ourofwhatGodhasp^^J 
able to retabate), ana R 

od loves (such) peope 3;] 

that God is seeing them. (A1 

created in such a way that a 
and bad. Knowing this, it 


defusing hatred AND ANIMOSITY 


H arboring rancor and animosity means iur rc- 

venge and retribution. The heart of one who is envious 
or rapacious has been darkened and their mental facili¬ 
ties are taken over by vengeance. This feeling of vengeance grows 
until it pushes out all the love and faith in a person, and they be- 
pn to put revenge before everything, even obedience to God. 

By contrast, freeing the heart of rancor and enmity quickly 
brings a psychological balance and harmony between the heart and 
mind, the physical and the spiritual. A person who can keep their 
temper under control will be of greater benefit to society and able 
to cultivate their higher emotions to their full potential. 

In the Qur’an God tells us that the rancor and enmity harbored 
people have a dangerous potential to trigger injustice: 

u pb°lders and standard-bearers of right 
lute msti *'!' W * tncsscs f° r (^ c establishment of) abso- 
hwo..: , • no mcans kt your detestation for a nmnlc 


Human nature is 

" «*•> ow, ego, toping in mm A g™ 

comes from God while evil comes from the ego and leads to u 
mate destruction. A person who knows that they are prone to vac¬ 
illating between good and bad actions must expend extra energy' 
to ensure that they refrain from major sins and to avoid situations 
that could lead to doing wrong: “TIjosc who avoid the major sins and 
indeemt, shameful deeds (which arc indeed to be counted among major 

m), and when they become angry, even then they forgive (rather than 
retaliate in kind)” (Shura 42:37). 

been^wnTverd m ^ ^ a '° ld ° r anti P ath V, vve have 

forgiveness, the forgivS7our ^ °" e ’ S 0Wn 

-.** - jjsz 1: d sis,eri » 

8 ^ uran| v verse: ’ nese ar e all statec j m 

1£#2|f“S5= 


n justice. Be just : this is nearer ar 
^ piety. Seek righteousness 


g!ves rise to mental problems 
2 forgiveness, without “letting 
tod, animosity, rage, wanting 
’ even criticism and reproach, 
Ul ' ^ eventually ruin a per- 
|coming ang er can bc ac hi eV ed 
s ^d trains one’s thoughts 
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i or walking 0,1 n , dimension as 

^ground o f there 1S another cu Got1 . 

of dispetog 108 ' s hould seek refug in 

on say to ward off the anger J ; God from Satan, 

gl*Mm +**» (I *“ r fl7 

,vho is eternally rejected from God s Mercy). 

Abu Hurayra provided the following hadith: “A man asked 
the Prophet, ‘0 Messenger of God! Give me a short, easy piece of 
advice, that I won’t forget it.’ He repeated his request several 
times, and the Prophet answered with, ‘Don’t get angry!”' 19 

A person with a quick temper should be careful not to miss 
good advice or exhortation by becoming upset at being urged to 
that which is good or commendable (and therefore not listening 
to the other person). Ibn Abbas narrates that when Uvayna ibn 

* e lcirned men who knew the Our', I P h ' m 3S ° ne ot 
yhmae of their knowledge can giv, "i ' ^ and "'ho 

tL Uy • M ^ » * -Ph- ‘St °r i0n ° r ***** 

presen «,he said Prthls - when 
ntlthcr give us/ CWare! O the sot 
r^was^T^nor 
! T 1When Hurrju!, me ' y Upset H 

°RnU.r . m P etl UpanH o.: 
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in g die control u. - r- 

ing hadith art as lollop ^ ^ whik the latter was stlU a 
Prophet warne ^ those who had done him 

having his spint sullied with enmity or lin- 
» TO ng, and m Ma ijk related the following narration 

fEriger of God: “My child! Every- morning and every 
Si ■* sunt you hold no grudge or enmity- agamsr anyone. 
Dote if you can, my chdd! This is my example. Whoever fol- 
, omm ; example truly loves me. And whoever loves me will be 
«h me in Paradise.” 16 As we can see, those who can purify then 
hearts of jealousy, anger, and animosity will be together with the 
Prophet and reach Heaven. 

Anger that bums the soul brings a feeling of vengefulness to the 
heart and can feed vengeful actions. Some people easily lose their 
temper. They are merciless, severe, and cruel. Some people, though 
they have quick tempers, are also quick to recover from anger. 

In this regard the Prophet divided people into three basic 
groups, according to how quickly they anger and how quickly 
their anger departs. He also explained which one of these groups 
is most virtuous. In addition, he gives an immediate practical so- 
lu *°n for anger: taking ablutions to help the feeling subside. 

aware rh ^ narrated ’ “God’s Messenger said, ‘Be 

fT S ‘ 0W t0 angCr qU ‘ Ck C ° 

get and quick to Kt over it Th ° ^ "' h ° ^ ^ f ° 

who anger quickly and , ^ * alS ° a dlird § rou P of P eo P le ’ 

** «e those who J ? $ ° W t0 let their “gw go. The best of 
8 cr - The \v 0rst are those h ^ ^ to turn fr° m an ' 

lct thc >r anger g 0 . g e 0 are 9^ to anger and are slow to 
art of man. Do Vou ^ r ls ^ke a burning ember in the 

W °" t! feekl eyes g‘ow and the cheeks 

0uld 'ouch the ero „^ ec ^, h>mself beginn, nCT he 
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Good Character 


■ ,rlv froze in his tracks; he could not ignore 

the Qur’an, so he did i by ^ will have 

t direct prohibition regarding 


A person 


who is overwlii 


making ^ Abu Bakr told his son ‘Abdullah, who was 
S '“ 1D0 "1 a indue “When you are angry, do not judge between 
twopeopk- for die Messenger^ said, *No one should judge be- 
tween others when he is angry.’” 21 

Concerning the verse, “Goodness and ml can never be equal. 
Repel evil with what is better (or best). Then see: the one between whom 
and you there was enmity has become a bosom friend. And none are ev¬ 
er enabled to attain it (such great virtue) save those who arc patient (in 
adversities and against the temptations of their souls and Satan), and 
none are eva enabled to attain it save those who have a great part in 
humanpnjectionsand vhtues" (BussWa 41:34^35), Ibn Abbas said, 
'“what is better (or best)' in this verse means ‘patience at the mo¬ 
ment of anger, and forgiveness at the moment we are wronged.’ If 
people do these things, God will protect them from their enemies; 
He will cause their enemies to become friends for them.” 22 


RETURNING EVIL WITH GOOD 


Wickedness is weak, even when it ««£ be ^ 
T \ J ous. In fact wickedness cannot escape the de. > 
V V its ultimate destruction. Goodness, honesty, an n, 
teousness are the conquerors of the heart, and they are power 
m and of themselves. When good and evil truly come head to 
nith one another, there are very few people who will not res 
good and despise evil. This clearly demonstrates that goodness 
evil cannot be one. 

It is goodness to forgive a wrong. But to return evil ^ 

good on top of forgiveness is to win over the heart of the one > 
was against you. 

All ^ n G°d UTunediatelv u • , n ^ 0Ur daily 

In terms of rh b ~ 36 ) 

7** *' O “Pond ,o S *°" » grit 

wr °ng „7 gowi - f 
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. su bject to 

prohibit^ 

Lthey must r 

the verse ab< 
fact intended 


Good Character 


Ik His pmtecu 011 

jjressed to tlie Prc 

settns to be addresse 
all peopie- 

■^ose who keep from disobe 
£ and piety: whenasugges 
they are alert and remember G 
cemment. Whereas their broth 
the form of human beings)- 

erroranddo not relax in their 

Those who refrain from setting themselves against God never 
feel completely secure that they will do no wrong. Satan also tries 
to influence them. He can cloud their vision and they are poten¬ 
tially susceptible to the images and ideas he puts in their heads. 
But before long they will perceive the truth, remembering that 
they must seek refuge in God; their understanding will become 
clear and thus they will be saved from doing wrong. 

Consider the promise of reward announced by our Prophet 
°L'ITT Wh ° avoids an ar gument, even if they are in the 
w u>thenghU^ar^“ aVOldS “ argUment ’ even "'hen they 

^renter of Heaven. And for foe “ ‘ S 3 ma ™on in 

mansion at th e highest- ° fg0 ° d Morals, I <m ar . 


see this shadow will have, to some extent, an 
? ha dith provides a very useful commentary 

came up to Abu Bakr and began to heap in- 
ophet, peace and blessings be upon him, was 
ian insulted him, Abu Bakr listened but gave 
was smiling. Finally Abu Bakr could no 
ave a harsh retort. The Prophet’s countenance 
Abu Bakr followed him out to ask him why 
i, tc When you were quiet, there was an angel 
behalf. But when you opened your mouth, 
cannot stay in the same place as Satan. 


lbC ro need slights and wrongs, it is also 
wrongs with the best possible positive 


important to 
action. 


“ good and right * a ^ t0 * cranc e, and enjoin what 

not care what they ^ ^° m 'g n °rant ones (do 

should C a Usc ' y JJ i ' ( do) - And »f a prompting from 
worship or i n V o U ^ ‘ ° U Carr ^ out V°ur mission or 

^>^tth ,akerefu S e “' God whet 
^ that urge them r 

c °mniands and whirh 
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te power to think P bidden things, not l V 

u h-** j *»»» k 7 

tztJu «*»« f » ™“ 8 s “ ™ s is 

meaning of “shyness,” ochaya, in the sense God requires. 

The feeling originating from faith which we refer to here must 
be distinguished from other characteristics that make a person tim¬ 
id, passive, or unwilling to step forward to fulfill their responsibili¬ 
ties. For example, it is not good for women to hang back out of 
“shyness” when it comes to education. If they do not have the op- 
pominity to learn from other women, they should not hesitate to 
Kb man who is considered knowledgeable in religious matters or 

n ‘ T S’— ** — » 
CJ M *»Wka«S,trtT r ° CUUr <,l " !Slions of 

s.*::* r»»v ^r, * ^ *» 

7«*,i"t h l " 1 , 0wbl 8«t “What !hoWtd "o 


SHYNESS, AND FEELING 
[ED OF WRONG ACTS 


H ya, an instinctive feeling of shame combined with the 
modest)' based on Islam, forms the greatest safeguard 
against shameful or indecent behavior. 

Prophet Muhammad, peace and blessings be upon him, said, 
“Evei)' religion has a moral code. And the moral code of Islam is 
Ima," thereby emphasizing the importance of this feeling in the 
life of a Muslim. The following hadith also explains this crucial 
characteristic. ‘Abdullah ibn Umar reported that the Prophet came 
upon a man who advised his brother not to be too shy. The 
Prophet said, “Stop; Imya comes from faith.” Another hadith says, 
Faith has seventy rays. The highest degree is to say La ilaba illal- 
(There is no deity other than God”) and the least degree is to 
™iove something harmful from the road. And Imya is one por- 
^hadith was explained by Ibn abAthir thus: 

»be pain '*'* 11 ' S m “'Nm natural feeling, haw can al- 

With 4* one away 

^ 3 function in a a ^ s “ ls - This means it 
P^on of faith; • S | ^ mentions diat it is ‘one 

H^ods and avoiding that u^? ^ aCt *° n lowing God’s com- 
Quscsa person to avoid sin • ^ ^ ^^dden. Thus, when haya 

^ drowds awarm ’ \* C ° mes U ‘ e a portion of faith.” 26 

“ d 1,1115 "* PraCdC ‘ 
you to bc.» w. phet Siud >“Be fiaUv con ■ ^8 t0 a notation of Ibn 

asked, “Oc 0 rI!. 0f God ’ as God reqUireS 

^ C COnkr'irs,..v« . ^°ds Mes^nt 













TRUTHFULNESS 

U ^manifested both m thought a, ^ The 

fl of , a of honesty and integrity 

^ZZ l o ?«• * h ° kMAct m rmnncefor G °, 

Jwords true, proper and straight to the point (Ahzab 33 . 70 ). 
This verse tells us that a person of faith must always be honest; 
ora when we have done something wrong, we must never lie to 
cover it up. Instead, whenever we make a mistake, we should im¬ 
mediately apologize and try to compensate for the wrong. 

A person who has internalized the fundamental moral quality 
ofhonesty would never lie, not for any reason whatsoever; they 
wet see telling an untruth as an option or a solution. Therefore 

Cbiird s thc r rality taught in ** Qur,an d ° es n G ; 

o bear the burden and consequences of lying. 

Hp^uetferiitwlv^d^' (FUSSHat 41:30) ’ md stc ad- 

J* *> »r. -0. mfi'.r ’*•/«*, will* visittd by 

)rfYMro_ * ^ ^ Peacefhl lif. ’ 1 leo P le with 


More 


loreovpr „ 4 Facetul life ^ wlu 


_ h0arc righteous an, C God 


"’ord 

flow 
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(to God) 
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(faith- 
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Good Character 


ph^(Ma«U5-.n9) 

• „htcous is to “ Pursue what is exactly right 
The essen« of ^ "f, „ m m commanded (by Cod) . . .” (Hud 
tain" mrof ^l 0 i sent the Prophets as examples of righ- 
1:112; Shura 42: )• ktMuhamma d, peace and blessings be 

ousncss "“X Prophets sent before him were the quintessence 
« ru, Qur'an also mentions righteousness and truth- 

snoch,peace be upon them all (Maryam 19:41,54,56). 

Pn-te Muhammad, peace and blessmgs be upon him, also 
taught about honesty in some hadith. Ibn Mas’ud explains, “God’s 
Messenger said, ‘Loyalty and truthfulness will lead a person to do 
good things that please God, and these in turn will bring that person 
to Paradise. For he will speak honestly and seek after righteousness 
and in the end will be recorded as eminendy truthful in the presence 
of God. But lies will lead a person to overstep the bounds, and this in 
turn will bring him to the Fire. A lying person will pursue lies and in 
the end he will be recorded as a great liar in the presence of God.’” 30 

In another hadith from Abu Musa, the Prophet spoke of die 
reward of a truthful Muslim who is worthy of being charged with 
protecting someone else s property: “The faithful trustee who gives 

rnmnW«»lir c_n •. i j_:11 


j—fwij. lift, KUUUUl LIU5LCC W1IU 

2 ,' “ Comminded completely and in full with a good will 
ithcnnf k tC °!’" ,hat ' s cntrusted t0 him), and who delivers it 
"■o (U ^ he r t0,d t0 ^ - regarded as one of the 

Suing charity” in . . rcwaid like the owner of the trust) for 
^ “A believer is in #Crem Version of ^ s nme hadith, Nasai 
W " d " l y»Ponone^ir in0ther bdiever ; they can lean 

HoNK h IN Sp EEch 
^ “^portant fh^a 

53 ^ 2 ^—» is truthfii|ncss and 

^'“'■o^^ncyitlusappUesto 


„ a Character Ro^ 5 

0»l Good ethatc hil- 

f God showed great care orde r to 

^ Messeng" o sp eakmg t e their chit 

SLw 7 ““"XirUdonrhip with their 

^.bontUris-'AhtitUlah ,bn 

children. There is an mteres g God ’ s Messenger 

Ami recalls, “One day my mother calkd m > ^ ^ ^ 

«sitting in out house. My mother told , 

qvc you something.’ God’s Messenger asked her, What are y , 
going to give him?’ She answered, Tm going to give him a date. 
So the Prophet said, ‘Be warned, if you had not been planning to 
give him something, it would have been written in your book of 
deeds as a lie, a sin.’” 32 Abu Hurayra also relates a similar narra¬ 
tion: “God’s Messenger said, ‘Whoever says to a child, “Come 
here, I will give you something,” and then does not give them 
anything will be accountable for lying.’” 33 

Honesty of Character 

from h ™'M words 

**«»’££? thoU8hB ' 

it **•>*« to be who 

7" '•« C ""■'** "A TO„ n ? IWi "8 hadith 
^ the bean r COrrcct ^th. If Who * heart k 
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Good Character 


Hinestyin Business 

H( ' . bepveen a Muslim’s inner self and outer 

^“^Tlvaysbe honest, both at work and m business, 
Sim must be careful never to cheat or deceive others to gain 

^ater profit or for any other reason. 

Ahadith handed down by Abu Hurayra reports. One day the 
Prophet saw (a man selling) a heap of wheat He put his hand in¬ 
to the pile and found that, while the top was dry, the bottom was 
damp. He asked the seller, “What is this?’ The man said, ‘The rain 
wet it,’ The Prophet responded, Tou should put the wet part on 
top (so people can see it). One who cheats us is not of us.”’ 35 

One of the most unique characteristics of the blessed 
Companions of the Prophet—perhaps their most important charac- 
tenstic-was their unfailing integrity and righteousness. These qual¬ 
ities brought a deep atmosphere of peace and security to their inner 
lives as well as to their interpersonal relations. 

Once Abu al-Hawra asked Hasan ibn Ali ibn Abu Talib, "mat 
have you memorized from God’s Messenger?” He answered, "Turn 


away from whatever 


gives you doubts or misgivings, and look at 


dm which does not! For righteousness gives the heart rest, but lies 
?2i! t r?’e and SUSpicion -” !6111 3 similar narration, Sufyan 
knowledge of Islaiff ^ Messen S er of God, give me such 

lsk »yoneel S caboutIs!m»H SUffiCe "* ^ 1 “ 

^^tayhonest ^ 



HUMOR AND JOKES 

tTT»® ^ ng and i0 ^toTa^something that is 

“lie” when thev joke. There is a good quotation from our Prophe , 
pace and blessings be upon him, about this: Abu Hurayra tells 
how some of the Companions said to the Prophet, “‘O Messenger, 
von are kidding us!” He said, “Certainly, even if it is a joke, I al- 
ways s peak the truth !” 38 

Jokes that are not based on untruths are good for relaxing the 
mind. We should also be careful not to be hurtful while making 
i. For instance, it is one thing to make pleasant jokes appro¬ 
priate to a child’s age, but it is quite another to make jokes at their 

Wl : ether a person is * «■ ^ a 

toy think important is ven^d ^ * Som «hing 

^ultelT WehaVin8a S^hm°e f But “ '° ng 

0ne the “uppTr h^d”° S 3t ^ P art ' cu larly ifwhat d ° Ser ’*** 
* SU£h 'noCl ° r S ° me ** of Power o V' ** giv « 
3ll0ther person’s dif/\ fr ° m an im puk * the ot her p er , 
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TEASING AND MOCKING 


embarrass, or ridicule on^nothej, non ^ if 


™ re 1 will address the i 
H «"d. Yazir « , __ . 


AcCOr *ngt 0a ^ 


amim 


^ased 


X unbecoming nicknames. This is 
tore are to be good relations among people in a communi . 

o you who believe! Let not some people among you deride 
another people, it may be that the latter are better than the 
former; nor let some women deride other women, it may be 
that the latter are better than the former. Nor defame one 
another (and provoke the same for yourselves in retaliation), 
nor insult one another with nicknames (that your brothers and 
sisters dislike). Evil is using names with vile meaning after 
(those so addressed have accepted) the faith (- doing so is like 
tjaciug a mark of faith with a mark of transgression) 

” .fa, and ^ does no( mm to 

® ’ (glvm B U P doing so), those 
(Hujurat 49:11) 


repen- 
are indeed wrongdoers. 


as a source, bu^enlnf'^ U$ ' ng EIniaIili 

r ^ verse opens with ptln 8 to simplify, his if 

Mother III * CaU to believers to L ' deaS ' 

* sin «ritv inH- U ’ 11 mspires believers to I nSClent 'OUsly 
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community is inl P' 


>Q rtant 
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. f| ie concept 

1 "yngTd^rs^caLc serious problems 

, it shows that mocking ^ such behaV ior. 

and individuals must cease ^ ^ Qn the part 

3 averse also implies that tha affects the 

' ^ «*«. wiu * 
whole community, as a pers ^ 

ways have some hangers-on laughing - 

in. to become their friend by doing the same. If any ques 
non remains as to why such actions are forbidden, even' 
believer should be concerned about the final reason: It 
may be that, in God’s sight, the one who is mocked is ac¬ 
tually better than the one who is mocking. For we can on¬ 
ly know the outer appearance of others; God alone knows 
their hearts. We are not capable of knowing what level of 
value a person has in front of God. Therefore, no one has 
*e nght to belittle, look down on, or make fun of anoth- 

lovcd by God and we show rh r m ° Ck ' S gread y 
•"illwmongBi™, own T ,h 'n surely 

'*«■*r word, fi °“ “ WC " “ *tt of ,h e 

Floy |f a °'» w rong |„ 
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Good Character 


>6 

ing is more to do with brotherhood, while the second 
meaning pertains to the honor and dignity of our individ- 
ikiI soul. 

A nickname is given either to honor someone or to bring 
•m down in some way. The verse uses die word nabz to refer to 
,ithets with derogatory meanings; these are forbidden. On the 
her hand, it is permissible to give or use positive epidiets 
According to Kashshaf, the Prophet said, “One of the rights of a 
believer over his believing brother is to be called by the name he 
loves most.” This is why giving a beautiful epithet is Swum, in ac¬ 
cordance with the Prophet’s example. Some of the Companions 
had such kimya, or respectful but intimate names. Most societies 
have such epithets. But any kind of derogatory term of abuse 
should be avoided. Calling someone by a derogatory name is fisa 
or deviant, immoral behavior, so a person doing this is considered 
jo be ignoring the ethics of Islam. Thrs is a very serious situation 
or anyone to find themselves in. Knowing that this brings serious 
punishment and a state that is less than mre praettee and h 

oTmXt^'^^^other people nils’ 

Making a Mockery of Faith 

Ws occurs whe|) ^ Uran 1S a We °f hvpoc- 

, mak ' fi i n of the believers h ° ne W ty w Wle with believers, 
£? ** hidden ide„ n l ** “ nW widl *em, thus 
i f ;t.^r, ^2: “ befcVWS "or make 

'h'hbcfcf 8themsclves the b utt 'r comm on sense and 

Who ma°y n,t:TdI 0keS ^ Spe-lkinS ° f 
'ntten: them once they leave. 

rrhrhcr 
^ has «n in need to 
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them for fear 

With you; we only 
r do only means 
their mockery, 
Such are 


i their pledge to 
“Assuredly we are 
(Since what they 
ridicule,) God returns 

blindly on in their rebellion. 

in exchange for guidance, 
and they have no way 


rf.neW tneir ui— 

^support). *ty s ty- 

„,ock (those otlrerf 

demanding ^ng 

SSX''have bought straying 
but their trade has brought no profit, 
nut to escape it. (Baqara 2:14-16) 

about how despicable this kind of behav- 
be called believers. They show a 
with them, 


'There is no question 
ior is morally; such people cannot 
friendly, fawning face toward believers while they are 
but only so that they can hide their true, malicious intentions. 
Then when they get together with the evildoing mischief-makers, 
they say, ‘We are truly with you and were only acting; trust us.” 
Pie more they swear their allegiance, the more they are actually 
confinning their treachery, pitting themselves against the believers 
»ith their fellow conspirators. Such an action is against basic de- 

deV£Uuin S be- 

ofthe markers of unbelief (kufr) • <- h a " attitude is one 

* Mi dignity. Most p^pfeItem- k'T ^ V ‘° late dleir hon - 

;:r gt to insuit A®; ?£* °u bdievers d ° ^t 

k > not on the 1 ’ reflects 

fcWthem w contem^ bdieVers ’ God and tlT m ^ ' nSU,tin g. 
J* that ** action t ' is W c hethCr thcV «alize it or not '“*'*** Wil ' 
Without a douhrr *** 















, dCha roc>er^ uireS 


someth^ 


the gF> 

u ncomf° rta ' b eliev er s rrn 
commanded that 

tliev gi ve c ^ arlt ^ i 

* 5 B that when ch: 
it known that, w 

-idebtedness, or to 

0 f one’s charity, or wrtho 
only for human r 
and will never b 
is compared to a 

r of dust easily ' 


^ It > s c 

situation (when 

over the receivers c. - 

and dre Last Day, giving 

the money is given m vam 

4. Such a person’s sin 

covered with a thi 
the rain. 

Let us dwell for a moment on this image. As is known, one 
of the fundamental goals of wimp or zakat (the annual chanty ev- 
ery Muslim gives from their accumulated wealth) is to break down 
the Vails” between the rich and poor, and give assistance to the 
latter. Thus, even non-material support, such as a kind word or 
forgiveness of a wrong can be charity, and can be better than mon¬ 
ey given for the wrong reason (such as the desire to “indebt 55 the 
receiver.) The comparison is apt: Just as stone covered with dust 

'Z'T'l * e "“>•* P=»>n with no be. 

^ *> for show ha, 

l Hb«n 1 h c ,^y wa|fe;o 1 “ su ' h people do not love 


SHOWING off 


r here are five places in die Qur’an where die word nya^ or 
“ostentation," is mendoned. In two of these verses 
Muslims are warned about people who give chanty solely 
„ be seen and regarded. Two others make it known that there are 
„me people who perform daily prayers or other forms of worship 
pa as an outward show. The last of the five teaches that there are 
some who will claim to be acting out of religious zeal but really 
only want to put on a show for other people, and we are told what 
we should do about this. God says in Sura Baqara, 

Those who spend their wealth in God’s cause and then do not 
follow up what they have spent with putting (the receiver) 
under obligation and taunting, their reward is with their Lord, 
and they will have no fear, nor will they grieve. A kind word 
and forgiving (people’s faults) are better than almsgiving fol¬ 
lowed by taunting. God is All-Wealthy and Self-Sufficient, 

(absolutely independent of the charity of people), All-Clement 
hVho s ho W s no haste in punishing.) O you who believe! 

. Cr not vain V our almsgiving by putting (the receiver) 
crmobligau 0 " and taunting—-like him who spends his 

'Mitt is that nf ”, *** ^ ^ ^ llc P^ble of his 
“p°n it, and 1®*,™ " ,hi ** crc is s °iL a heavy rain 
tol) over what thev h ^ avc no power (con- 

Ucvin g people ( t0 attai ', Carned - God guides not such disbe- 
aQaui their goais). (Baqara 2:262^4) 
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’• (Nisa 41«). One of die main themes of this 
(wr )» n " littlc 1 acts in such a way does not believe com- 

* a “ iS * a r rTe Prophets, the angels, or the Last Day; this 
pletely m God, hwocrites . It depicts them doing their 

Aspects of tliis description catch our attention: 

, Such people do daily prayers only in congregation, and 
they do them reluctantly. 

2 When they do perform the prayers it is because they want 
people to like them; they lengthen their prostrations so 
others will see. 

A similar verse about hypocrites is from Sura Maun: “And woe 
to those worshippers (denying the Judgment), those who are unmindful 
in their Prayers, those who want to be seen and noted (for their acts of 
worship), yet detiy all assistance (to their ftllowmen)” (Maun 107:4—7). 
Here I would like to include the commentary of die scholar 
Elmalili Hamdi Yazir on these verses. According to \ r azir, the 
w °rd riya (ostentation and showing off) has several meanings: 

1. Doing something, like daily prayers, not for the sake of 
God, but for some worldly goal. 

2. Doing prayers in places where people will see one, but ne¬ 
glecting them in private (when one is alone). 

Doing the prayers without God-consciousness, simply go- 
>l>rough the motions and not thinking of God. 

clarify the meaning" *° *** ^°" ‘ n S verses from Sura Antal which 

? you "' ho believe! Wh en V ot, 
finti and remember and ^ ' 

? mon( 

wii+. ^ ^°d and His 


1 \ou meet a host in battle, stand 
vud ^ God much ’ you may tri- 
Wl * «* another or c | sc ^ Mcssen 8 er . and do not dispute 
ten ^ k* hear, and your power 
l ou , and remain steadfast. Surely, God is 


w 'th those who■ 

h C n0t ^ 
** ( ot hers) from God’s 
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1. Stand firm, 

2. Engage often in remembrance of God, 

3. Obey God and His Messenger, 

4. Avoid dissennon and dispute between Muslim communities, 

5. Remain patient, 


tcemaui paucm, 

Avoid showing off and conceit. 
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™*P die sun, the moon, rocks or idols (like some ancient people), 
Lri mll (commit** when they) do deeds for show.”* 

mere are more narrations in which hypocrisy is called “lesser 
sIM," in addition to some hudith qudsi. Abu Hurayra heard the 
Prophet say, “God Almighty says, ‘I am completely removed f rom 
the partnership ascribed to Me (by those who commit shirk). 
When a person does an action and ascribes it to someone else be¬ 
sides Me, I reject both the ascriber and the one they do the action 
for.’” 47 The next 


_hadith is illuminating because it reveals how a 

person can be found wanting at die Final Reckoning, having fallen 
into the trap of desiring the acclaim and admiration of others as 
tlieir goal, and thereby corrupting their intentions: “On Judgment 
Day, the first person to be brought into God’s presence for judg¬ 
ment will be the person who fell as a martyr. God will remind him 
of the blessings bestowed on him, he wall remember them and ac- 
knowledge them, and then God will say, ‘So, what did you do in 
return for these blessings?’ He will answer, ‘I fought for Your 
cause until I fell as a martyr.’ But God will say, ‘You are lying. 
You fought so that the people would say of you, ‘What a brave 
man. and they said so.’ Then He will give the command and the 
person will be thrown headfirst into Hell. 
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temptation to enjoy the pra.se in ones heart, and then 
ng to earn it? The latter is the greater danger; the follow- 
th shows that great problems can occur when a person is 
to the praise of others, even when they did not wish to 
aim. When the Prophet was asked, “O Messenger of God! 
i you think about the community praising someone when 
something good?” he answered, ‘This is payment in ad- 
a believer.’ 49 Having examined die Qur’anic verses and 
.the topic, now let us briefly touch on the teachings of 
1 Accotding to Imam Ghazali, one form of nya is to 
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vice, and so on. This category of behavior also includes ar¬ 
rogance, swaggering, belittling others, and the like. 

According to Ghazali, ostentation and showing off in religi 0n 
can take three basic forms: 

1. Doing actions directly for the sake of being seen to do 
them. This is the most dangerous category. 

2. Wanting to reach a goal through riya. This could be a mate¬ 
rial, immaterial or any type of goal. For example, trying to 
reach a goal hypocritically by deceiving the community 
with a sham of ‘‘uprightness” or harboring hatred for dif¬ 
ferent people behind die facade of love for the community. 

3. Pretending to believe something one does not believe or 
performing worship just for others to see (while not actu¬ 
ally caring about religious precepts), or performing it in a 
more serious manner when others are watching. 

The clearest sign of showing off and ostentation, particularly 
in worship, is wanting to be seen by people. This indicates atten¬ 
tion not to God (Whom one is supposed to be worshipping), but 
to the people. However, a true worshipper will not care whether 
or not others know that they are worshipping. 50 

Ostentation and Exceptional Circumstances 

^divizzaman Said Nursi, one of the most influential scholars of 
m modern Turkey, wrote that some actions, like worship, 
Generali °? S ^ ere< * t0 oste ntation, even when done publicly, 
posihve^and acts wors hip into two types— musbat , or 
ship we perform ^ 1 ^ ne ^ atave - former are those acts of wor- 
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see k relhge esses and helplessness, they turn to and 

Passionate Lord, concentrating upon Him 
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According to such eminent scholars as al-Ghazali, in fact, doing 
m act that has been designated as obligatory practice openly may 
any much greater rewards than doing it in private. Allowing the 
immunity to see such practices in a time when the Sunna of the 
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Fethullah Gulen, another one of the greatest Islamic scholars 
four age indicates that it would be wrong to think that son*. 

else is’just “acting for show ” as no one has any way of mca . 
00 ine this He insists that we should be harsh with our own self, 
but when it comes to others, we should practice the Islamic pr„v 
dple of bum al-zann, or having good opmion about *em“ 

Giilen also adds that there are many forms of ostentation, in¬ 
cluding intellectually showing off, such as trying to have one’s name 
mentioned in as many books or bibliographies as possible. He ex¬ 
plains that there are some people who may seem humble but who 
arc actually not, as they show signs of ostentation by acting differ¬ 
ently when they are in the company of those who are lower in so¬ 
cial standing than themselves. Acting in an ostentatious manner be¬ 
lies the “humility” they display. Giilen believes that the hypocrisy of 
ostentation is everywhere today; prizes and acclaim, awards and 
plaques, dapping and cheering—he counts them all as dishonest, as 
examples of ostentation.'’ 
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■ d “Pray to God with certainty that your prayer will be accept¬ 
ed Know that God does not accept the prayer of a heedless heart 
(which does not believe in God’s trustworthiness), nor a heart that 

is distracted by other matters .” 60 

It bears repeating that in trade and business this principle of 
being trustworthy and deserving the confidence of others is partk- 
ularly important. If people who are involved in business remain 
upright, honest and trustworthy in their dealings, this is like a 
guarantee of their salvation. 

Abu Said al-Khudri said that the Messenger of God instructed, 
‘Traders who do not swerve from uprightness and trustworthiness 
will be together with the Prophets, the truthful, the martyrs and the 
righteous.” 61 These four classes of people in this hadith correspond 
with those mentioned in the following Qur’anic verses: 

Whoever obeys God and the Messenger (as they must be 
obeyed), those are (and in the Hereafter will be, in Paradise) 
in the company of those whom God has favored (with the per¬ 
fect guidance)— the Prophets , and the Pnithful otics (loyal to 
God’s cause and truthful in whatever they do and say), and the 
witnesses (those who see the hidden Divine truths and testify 
thereto with their lives), and the righteous ones (in all their 
deeds and sayings and dedicated to setting everything right). 

How excellent they are for companions! Such is the grace that 
1S k° m ^d God suffices as One All-Knowing (of how 
great that grace is, who deserves it, and the rank of those 
favored with it). (Nisa 4:69-70) 

cl«« of 31 ’ Up " ght ’ tmstwol % business person is like these four 

pie a]\vaysp r{ ^ C '1^° lre with perfect guidance. Such peo- 

ties which cr^ t e e h trUStW OIThineSS by dieir responsibili- 

Wtts that have kJ W mateda * °r non-material such as keeping se- 
Ve been entrusted to them. 


keeping secrets 


ltl Muh.mn.J. of keep'i'S se ’ 

D £- » ” "t'd » J- Ws lesson Is no- 

I « .1* W b “" en ™ L md farure lift, for develop- 

Maturity, and for the peace an ) ^ gaim stro n- 

bridle rhei, tongue, and will have 
tedifWty in hard times, being brave and reliable. This charac- 
tenstic also inspires confidence in society. 

One day Anas, who was a young servant in the Prophet’s 
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Just as someone whose will is weak cannot be expected to keep a 
secret, a person who cannot comprehend the consequences of their 
own words or actions is not discreet enough to be told secret!' 
While it is good on occasion to talk about what is happening j n 
our lives, it is important to avoid pouring out our heart’s secrets 
needlessly. Those who injudiciously broadcast that which is hid¬ 
den in their hearts risk being swept into danger one day when they 
say something that cannot be taken back; they should not under¬ 
estimate this danger to both themselves and their community. 

Every individual should be extremely careful about revealing 
personal and intimate things about themselves, particularly if 
these are repugnant or ungracious things which can bring no ben¬ 
efit to anyone. Doing so may create unbecoming situations which 
can embarrass friends and delight enemies. Some secrets involve 
individuals, others, the family, and still others, the community 
and even the nation. To reveal a personal secret is to compromise 
personal honor, to betray a family secret is to endanger family 
honor, and to divulge a national secret is to jeopardize national 
nor. As long as a secret is kept to oneself, it brings power to 
e per, but once it is given to others, it becomes a weapon 
bv rh used against the one who revealed it. This is expressed 

vuigp UF f 1 P rover h “A secret is your captive; but if you di- 
^ you become its captive.” 
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and was stingy with charity.’” 65 That empty talk and stingi ness are 
mentioned together here indicates how serious a sin empty tatk 
actually is. Avoiding the errors of the tongue is more than si mp | y 
avoiding those things that do not concern one personally. F 0r 
words that we do not even pay attention to, which we do not 
think will have any consequences, can bring about very i mpor . 
tant, lasting effects, either to the good or to the bad. 

The Prophet said in a hadith narrated from Abu Hurayra 
“Sometimes a person may say something that pleases God and, al¬ 
though the person pays no heed to what he has said, God raises 
his degree in Heaven. And sometimes a person may say something 
that displeases God and, although the person gives it no impor¬ 
tance, God assigns him seventy years in Hell for it.” 66 Clearly, it is 
important to reign in the tongue, as we see in the English prov¬ 
erb, “If you can’t say something good, don’t say anything at all.” 
In fact, another two hadith go even farther: According to Umm 
Habiba, the Prophet said “Every word uttered except for the pro¬ 
motion of good or the prevention of evil or remembrance of God 
is not to the speaker’s credit, but against him.” 67 And Ibn Umar 
relates that the Prophet said, “Do not speak too much other than 
ntioning God. For speaking much except when mentioning 
makes the heart hard. Know that those who are farthest from 

0 An th 0 ^ " Ith inSensitive ’ hard hearts.” 68 
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Ever-Able (to punish or forgive). (Nisa 4:148-9) 
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their sins in front of others is not gossip. Yet it is i mportlnt tQ 
note that, although it is not gossip to say the.r behavior is w rong 
tve still should not be rude to such people if we come f ace t0 f aw 
with them; we should speak kindly to them and behave nicely to¬ 
ward them. It should also be noted that boasting about the sins 
you have committed to others is another type of sin. Abu Hurayra 
explains, “The Messenger of God told us, ‘All ot my community 
will be forgiven, except those who broadcast their sins. When 
someone sins in the night, God covers his sin. But in the morning, 
if the person tells others what he did at night, he has uncovered 
what God has covered. This is a form of broadcasting sins.’” 72 

Finally, the last point I want to mention here is this. It is com¬ 
mon nowadays to hear people writing others off. In gatherings, or 
just between friends, spouses or relatives, people speak of the behav¬ 
ior of others just as naturally as if they were discussing die weather. 
Almost everyone sees themselves as being right and assumes others 
who do differently are wrong, and therefore, they sav things like, 
“There’s no good in these people! They’re just frauds. They are 
good for nothing...” and so on. It must be said that it is one tiling 
to speak of a particular wrong in order to correct that person or to 
solve the problem when necessary, but it is quite another tiling to 
hticize others for no reason; the latter is displeasing to God. While 
ter f T a ^ SCS ^° m a s P^ tua ^ desire to better the world, the lat- 

Such hi ^ ^ eSS ^ Can bl *nd die s P irit ° r eVCn ^ !t ' 
said, “If 7 * S Ua ^ am ' c Abu Hurayra tells us that die Prophet 
that Dfrsn r Car Someone sa y c ( s °-and-so) is damned!’ be sure that 
‘ P ecso » (jijnself is more damned than anyone.” 73 
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prohibited. According to a hadith narrated by Hamman ib n 
such an act is enough to prevent a person entering hea ” 
hadith says, “I was together with Hudhayfa in the mos ^ ^ Tile 
came and sat with us. He said to Hudhayfa (warning j^ Aman 
other man sneaking in a furtive manner), This man fr ^ ^ 
carries reports and rumors to the chief and retelJs them ! QOUSiy 
hearing this Hudhayfa said, loud enough for the man toh' Up ° n 
urge strongly), 1 heard God’s Messenger say, ‘One who^ ^ 
rumors cannot enter heaven. 5 ” 75 ° s P rea ds 

Tale bearing and repeating talk about someone else is f>, ^ 
den. For clearly, mentioning anything about a person that he u 
wodd dislike to hear, even if it is true, is a form of gossan 
Compamons received instraction from the Prophet on rh ° 
Abu Hurayra explains, “The Messenger of God said ‘Do $ T*' 
what backbiting is?’ They responded, ‘God and His 
know best!’ So he said ‘It ic miu- . d H Mcsse nger 
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• hv Prophet 
, The following teaching 

; Xever defends a believer 
* 1 L ^ Prophet’s hp, ^ ^ ^ ^ Day to 

^sr gossip, G0d ; e ^; n j Hell. And whoever throws a slan- 
;; h , body from God will imprison him 

HeTon the Last Day until this sin is 
00 fed. * On the other hand, saying the truth about someone 
lo openly defies religious decrees, who enjoys sinning an 
iroadcasts it publicly is not considered to be gossip. Jabir and 
bu Hurayra explain, “God’s Messenger said, ‘What is said about 
imeone who sins openly is not gossip. My entire community, 
ccpt those who openly sin, are eligible for forgiveness.”’ 79 













avoiding an evil attitude 

TOWARD OTHERS 


T he term hasad, which means that one is not comfortable 
with the blessings of another person, is a feeling of resent¬ 
ment that someone else has a particular possession, attain¬ 
ment, or endowment, wishing that they did not have it or that they 
lose it. 80 This is one of the worst psychological and spiritual types of 
immorality that can be found in the human heart. Particularly when 
combined with ignorance and greed, such feeling of resentment can 
cause even worse things. In some people this feeling comes and goes 
in a moment. In others, it takes root, takes over the personality', and 
grows like cancer. The type of resentment which we will discuss is 
this latter, the most dangerous one. 

Envy that is full of resentment is clearly wrong. But sometimes 
even ghibta, or admiration, can give way to a problematic degree of 
jealousy. For example, one may admire and esteem a scholar, but 
hter start to think, “Why does he have knowledge and I do not?” If 
feeling or thought arises, then die “admiration” has gone too 
do 3 ^ ^ nC ^ >etxveen th ese feelings. It is critical to pay 
ttention and remain watchful with regard to such feelings. 

^ thinks, “I am a little jealous,” diey may unwit' 

this perspe ‘ ^ >e ^ Un t0 harbor feelings of resentment. From 
brothers and ' ^ ^ eVer must he careful not to provoke believing 

a person who knows that 
Feel ingsofr esen °t^ aloUSy ^ ^ is res P onsible for controlling M 
a ge the person i n ^ person is aw are of them, first of all dam- 
Undcr the influe nce have arisen. If someone who is 
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er person receive something good, then 
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Imam Ghazali defines hasad as a feeling that is opposed to the 
blessings of another person. Ghazali says that when God grants some¬ 
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u. the cause of dislike in such a case is not envy of the g0od 
£ that person has, but the desire that die ability to cause SUch 
rice and strife should not be with such an evil person. 82 


The Subject of Has ad in the Qur’an 
In the Qur’anic verses that deal with this feeling of resentment 
there is a general distinction between two tapes of hasad —that of 
individuals and that of societies. Here these two varieties of resent¬ 
ment will be discussed and we will look at how we can protect 
ourselves against each of them. 

If anything good happens to you, tills grieves them; if any 
misfortune befalls you, they rejoice at it. Yet if you endure and 
persevere in your way and act in piety keeping from evil and 
any injustice, their guile will never harm you. Surely God fully 
encompasses (with His Knowledge and Power) all that they 
do. (A1 Imran 3:120) 

In the above verse the following ideas have been laid out: 

1. Unbelievers who harbor enmity against religion and be¬ 
lievers and who wish that believers do not receive any 
good things from their Lord are greatly grieved and frus¬ 
trated when the believers are blessed. 

2. Similarly, the abovementioned people love to see disaster 
visited upon the religion and religious people. 

3- People who hate believers will also work secredy to pre- 

' ent ^ em attaining something good or to cause 
^m trouble. 

a„ d to°l haS Sh0W " US Wa >' s to av °id the wiles of such enemies 
two basic ° Urselves against their plots. The verse shows us 
1 S ^ t0 P rotect oureelycs against them; 

c :r 0 ° f — sh °nld be exercised in the face of any 
sinful n. ^ ress ' on ’ or unjust treatment inflicted on us by 
P eo ple or unbelievers 
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„ .. Pcop |e of the Book, out of the envy ingrained 
23 wish thev could restore you as unbelievers; after you 
have believed, after the truth was clear to them (that the Qur an 
is God’s Word and Muhammad is the last, awaited Messenger). 

Yet pardon and overlook them (avoiding useless debates and 
polemics with them) until God brings in His verdict about them. 

Surely God has full power over everything. (Baqara 2:109) 

God sets forth the Mowing steps for the Muslim community 
to prevent these negative feelings and behavior: 
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desires and caprices, and say, “I believe in whatever Book God 
I sent down; and I am commanded to bring about equity 
WS ne you (without discrimination of race or rank by birth or 
bv wealth or by power). God is our Lord and your Lord. To 
us are accounted our deeds, and to you, your deeds: (let there 
be) no contention between us and you: God will bring us all 
together (and setde any difference between us and you). To 
Him is the homecoming.” (Shura 42: 15) 


The verse shows the necessary approach in nine parts: 

1 Whatever happens, continue to exhort people who are op¬ 
posed to you and invite them to good. 

2. It is necessary for the Muslim community to obey and fol¬ 
low die commands and prohibitions it has been given. 

3. It is critical not to follow the whims of those who oppose 
you, nor the ideas of those who believe that strife, discord, 
and estrangement are the normal state of humankind. 

4. It is the sign of a believer to have faith in everything God 
has put forth in His revelations, in every Scripture He has 
sent down. 

5. It is essential to judge between all people equally and fairly. 

6. God is the Lord and Creator of all, whether or not they be¬ 
lieve in Him. 

7. Every community is responsible for what it does, and every 
individual will bear their own responsibility'; they will not 
k res P°nsible for the sins of other people. 

8- Ever)- person will answer for what they do and, as God will 

j U ^ c dletn > people should avoid unnecessary arguments. 
°d " dl be the One to call everyone to account for what 
™y have done. 
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I. No matter if the antagonist does not fear God, nor feel 
shame before people, or acts in disgraceful, unfair ways, 
the one being antagonized should never be tempted to 
waver from belief and justice. 
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ported that when among the Companions one day the M 
of God said, “The man who is about to come in i s dese^^ 
Heaven.” Just then, an Ansari man with water drippi,^ mg ° f 
beard from his ablutions came in, holding his shoes in hif h ' S 
The next day, die Prophet said the same thing. Then the sarne^’ 
came in. On the third day the Prophet said this a third time 
same man entered again. When the Prophet left, ‘Abdullah ibn ^. 
went to the Ansari man and asked if he could stay at his house f 0r 
few days. After his stay he said this about what he had seen: “I Was 
in his house for three nights. But I did not see him get up at night 
to pray. I heard him mention God whenever he woke up, until the 
morning prayer time. And he never spoke of anything but good the 
entire time. After diree days I was starting to think he did not do 
anything special (enough to deserve such commendation of the 
Prophet). I asked him, ‘God’s Messenger told us three times, “The 
man who is about to come in is deserving of Heaven,” and each 
time you came in. I wanted to stay with you to see what good deeds 
you are doing. But I have not seen anything out of the ordinary. 
What is it that elevates you to the level the Prophet talked about? 
The man said, ‘I do only what you have seen.’ So I turned around 
to leave, but as I was leaving he called, ‘But I should add, I never 
hold any enmity or hatred towards any Muslim in my heart. Thanks 
to the goodness of God I have never harbored envy toward any- 
one,W °n hearing this, ‘Abdullah said, “Ah! This is what has lifted 
y° u t0 such a high degree.” 85 

According to Zubayr, the Prophet said, “The sicknesses of a 
dent societies have spread to you: envy and hatred. These 
u de\ouofyour religion and your faith. By God Almighty 
toy soul in His hand, you cannot enter Heaven witliou 

Sh , 1 ^- ^ T ou cannot have faith without loving each 
ShaU 1 tell vou .U.:n rn love each other. 
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Abu Said al-Khudri also transmitted a hadith in w e 

«to the Messenger of God and said, “O Muhammad, are you 
sick!” and when he said yes, the angel read this prayer: “I invoke 
the name of God for you, against all sicknesses that pain you, 
against all evil souls and against envious eyes. In the name of God, 

I pray that God may heal you.” 90 

We can come to the following conclusions from this hadith: 

1 0ne of dle most important factors indicating whether a 
person will be admitted to Heaven-since it is a sign and 
manifestation of perfect faith-is a heart and soul free of 
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One who believes in God, die Prophets, die Script^ 
the pillars of faith sincerely should remember that i 
right for a believer to resent or hate others because 


have been blessed with material or spiritual riches To d^' 
is to resent God Almighty’s decision and judgment A ^ 
son who recognizes this malice in themselves should re^e 
that their faith is in danger and take measures to clean and 
protect their heart from the damage this can cause. 

When someone else looks or acts hatefully toward us, and 
if we think we have been affected by it or even made ill by 
it, it is best to take refuge in God Almighty and pray to 
Him for protection, health, and healing. 


In short, hasad is one of the most serious spiritual illnesses 
that can infect die human breast. Spiritual ills can only be cured 
by knowledge and action. In order to cure this malice, it is critical 
to be aware of the dangers that it poses to one’s faith and to the 
world; knowledge is the first line of defense. In order to want to 
be free of envy, one must truly understand the full import of it. 

To harbor spite and resentment means diat a person has set 
themselves against the will and decision of God, and that they are 
ungrateful for what He has apportioned them. Moreover, harbor 
ing such ill feelings is paramount to refusing to believe that there 
is hidden wisdom behind these decisions; diis in turn goes against 
tawbid , overturning it, and direatening basic faith. As Bediiizzam 
Said Nursi said, “Whoever criticizes Divine Determination is str ' 
iug their head against an anvil on which it will break (i- e *-> b) . 
cizing it, one only hurts oneself) and whoever objects to 
Merc V will be deprived of mercy.” 91 


Neutralizing Hasad 

w let us briefly examine some ways that hasad can he e P 
“° m the heart 
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ment that is born of envy increases as the object of envy 
continues to receive blessings, until the envious person’s 
heart contracts; they start to lose sleep as they fall into the 
grip of this deadly disease. This is a condition one’s enemies 
rejoice to see. As Bediiizzaman Said Nursi wrote, envy op- 
presses and destroys the envious one, not the one who is 
envied. The feeling of resentment will barely touch the one 
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This means that when feelings of resentment impel us to 
act in an unpleasant manner with those we dislike, we must 

fight this feeling and be humble instead. Again, if these 
negative feelings cause us to want to be miserly with them, 
we should be generous in spite of our feelings. Acting in 
this way will both eliminate these negative emotions as well 
as creating another effect. The other person will feel happy 
and think well of us. This can actually create affection and, 
"ithtme, eradicate the sickness of resentment and envy-. 
Although these actions at first are difficult to carry out, 

LT'™ ey bccome second nature ’ a p m ° f ° ne ’s 
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unfounded suspicion, searemng 
_ of others; 

o you who beUeve! Avoid much suspicion, for some susp.c.on 
is a grave sin (liable to God’s punishment); and do itot: spy (o 
one another), nor backbite (against one another). Would any of 
you love to eat the flesh of his dead brother? You would abhor 
it! Keep from disobedience to God in reverence for Him and 
piety. Surely God is One Who truly returns repentance with lib¬ 
eral forgiveness and additional reward, All-Compassionate (par¬ 
ticularly towards His believing servants). (Hujurat 49:12) 
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im!f , and then all the believers, and even all human beings, 

Jn the other hand, it is sinful to have negative thoughts about oth- 
ns without proof, or to nurture su’ al-zann, which means disregard¬ 
ing a percohs good side and thinking badly about them. 

In Islamic teaching it is essential to view others as good unless 
or until we have seen definite evidence to the contrary. Any per¬ 
son must be presumed good, even if incorrect behavior or bad 
characteristics are suspected; this is true unless such suspicions are 
confirmed by evidence. In fact, this is the same principle that 
guides the legal formula, “innocent until proven guilty,” where the 
burden of proof lies with the accuser, and the accused is blameless 

h^den < of tIOVerliWC CVidence P roves them to be guilty. Since the 
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„ important, we must take into consideration who is telling us 
his information before immediately believing it; if the bearer of 
the news is not a completely trustworthy person, then, on princi¬ 
ple, the news should be verified before the information is acted 
upon or before we believe ill of another person or group because 
of what has been reported. 

As tins Qur’anic verse shows, a person 
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, Reverse is not applied to simple daily infor- 
|1k “ W lean:ingisarfinformation.) People must not go to 
Iotenw™ and think it necessary to investigate even- single 
l,h«dta»ther person they may not know well, nor try 
.ofamnciffapemnisa/ro? before accepting anything they 
have said. The necessity for verification pertains to serious situa- 
nons, not day-to-day minor issues. 

In short, the verse is stating that generally, when dealing with 
a person who is known for immorality, we should be careful to 
died out any serious stories they tell us before forming opinions 
ortaking actions based only on their word. People who are trust¬ 
worthy, on the other hand, should be believed, since they 7 carry 
out their duties and are mindful of their responsibilities. Becoming 
picious of news from normal, trustworthy people, doubting ev- 
ieads t^ 0F t0 P r00 ^ damages the bonds of trust and 

t0 personal mental health and 
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Promoting Good Character 
in Social Life 
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SHAKING HANDS 


T he word musafaba means to squeeze a person s hand and 
to shake it In Islam, when two people meet, the most 
common way of initiating the greeting is to grasp both 
hands before saving the verbal peace greeting. Musafaba can also 
include kissing the hand (of an elder), kissing a person on both 
cheeks, or hugging on the right side (so that their hearts are near 
to one another). 

When God s Messenger greeted others (especially before the 
^dayongregational prayers or Eid prayers), he performed musa- 
'fte ProT Unammousl y a g ree ^at musafaba is Sunna . 5 
“When Lo ? S ° met ^ m S ver y encouraging about this practice: 
and intercede fo ^ ^ ot ^ er ’ ^ they perform musafaba 

Slns before th cv an ° t ^ er ’ Almighty will forgive their 
^todo musafl ^ plaCe * Accordi ng to this hadith, it is es- 
^for^ven . 6 ^ P ra ^ t0 Cod that the other person will 
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W ithhis brother 

passed, l' e 

if the greeting 

the person ti¬ 
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When a falling- 
go and make peace with the 
permissible for a Muslim to remain 
brother (because of a 1 
other, one turns his face to one 
side (to avoid one 
speaks first and initiates reconciliation.” 17 

It should also be noted, however, that occasionally there may 
be legitimate reasons for a rift, such as 
for the purpose of admonition. For example, a 
grown son, “I will not talk to y — 
hoi,” in order to prompt him to reform. 
same as refusing to see someone because” 

There is such an example in the life of ‘ 

did not speak to some of the Comoan 
when they did not join a military 

cuse. It was not until they foT, 
was accepted by God AW? 
campaign, that the p ro . S ^ m °i 
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BREAKING OFF RELATIONS 


R esentment and irritability eat away at feelings of brothei 
hood; it is extremely harmful to nurse grudges 
offended by something a fellow Muslim does, it is im- 
p«M to make peace immediately. In the words of the Qur’an, 
S ° nmke P eace between your brothers and 

andpiet y (part,cu ~ 

^zzz:r htrashmhm) ’ * thM * 

m r ifi in the mM as ***** 

49:10,. theHereafterr (Fussilat 

fhi Quran tells us rk,. w ,. 

®°Muslims have a are brothers and sisters. If 
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, ^ nre effective by 

w , wk w»f^-^ rfonepointjnd 

„ nf *,„»»»« » J foKners wiU 

fc pointed out * *e beginning » that the audtence 
see where the speech or conversation is heading and how 
it is related to them. 

If the audience cannot determine how the conversation or 
advice is applicable to them, the natural result is that they 
will lose interest in the subject. Therefore, when introduc¬ 
ing a topic, one should state at the beginning how the ad¬ 
vice can benefit those listening. 

Ending a talk by saying something like “That is all I have 
to say 5 is unsatisfactory and reduces the effi. „• 
the conversation or speech. The end f 1VCness of 
to more important than the introd ° ^ Speech is ,n 

^ 1 «» * ^ ^7 T ° «* a talt 

" P0 ™ of *e speech „„ ' Purpose 

,l,ou « close 

stand ( 

5 Do notb eafraid --«er s 
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listeners. 
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Good Character 


: Not even the smallest word, allusion or gesture that i m . 
plies a form of ridicule or scorn should be included i n 
any advice. 

8, No matter what the topic of the advice or exhortation, die 
speaker will ultimately reveal something of their own per¬ 
sonality. They should keep in mind that it is unfeasibly 
difficult to incite others to laudable actions without offer¬ 
ing their sincere opinion on the issue. For advice to be ef- 
fctivc, i, is crucial that the speaker truly believes what 
they art saying; the audience should be able to perceive 

one does not believe oneself. 




RIGHTS OF NEIGHBORS 


^.tinr God commands us 
is very important, vj 

slam u “ 6 .T ,, we u whether or 

treat all our neighbors weu, w 


nIslam ne.ghborliness is or nQt we feel close 



And (as the essential basis of contentment in individual, family 
and social life,) worship God and do not associate anything as 
a partner with Him; and do good to your parents in the best 
way possible, and to the relatives, orphans, the destitute, the 
neighbor who is near (in kinship, location, faith), the neighbor 
who is distant (in kinship and faith), the companion by your 
side (on the way, in the family, in the workplace, etc.), the 
wayfarer, and those who are in your service. (Treat them'well 
and bring yourself up to this end, for) God does not love those 
who are conceited and boastful. (Nisa 4:36) ™ 

After our family, the people whose ri u 
most are our neighbors; in Islam the rights ^ 

'y emphasized. We must get along weU " 61ghbors are stroim 
they were part of our family r - , ^ Wlt h Our neioKk ^ 
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‘One wfa#c neighbors cinnot be sure tliat he wiJJ not harm the 
onnor enter Heaven. 

The expression “cannot enter Heaven” probably is referring- 
pplew-liodonorgodj'recdytoHeaven. Thus, people who 
not good neighbors will suffer the consequences of their action 
and only after that might they be admitted to Heaven 
God’s Messenger sat'd in another hadith, “Before buying- I 
neighbor, and before setting out on a journey 

A Turttsh proverb expresses this in another wav “n > , 

! < Ac house, loot at the neighbor ” The ' ® on t look 

the house. If one has bad nTh ^ ^ m ° re im ' 

“^wliwinpeace even in rl Sht> ° rS ' one cannot be 
itason tbe Prophet advised us to ' m ° St beaUtifll, house - For 
‘‘ ybors: “fcap pra „ ^ to God to save us from 
^'^youdweU (Andr ^ d ® P rote « you from bad 

Pn0| *ct > demons^. f ° Uo ' vm g hadith fom enou gh, as “neigh- 
^^em^^Sreatimn A “ ha ’ the wife of the 
“ G ° d ’ S Me “«Ser 

r>t .^* 5 ; ^bors to me so J ch 

? h ^ se TO 7?^ Sample T"? "S hK -’” 31 
•asT Cti °" fer a<t| li ibn Ma°i *** in Is,amic history. 

V^N^^ t, ° nsite forS^ a ib t0 f Ufa to C3rr y out 
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that a person who knows tha cann0t be 

»*, W,one*l»^ a 8 to . on £an ta said to 


tUSr d. Frop'tet 

have a superficial faith, t mu neighborhood will be 

said , “Wherever someone goes hungry, tnat g 


. 5534 


not a cause, but a result. The feeling and 
emotion of wanting to be helpful is the first step. Thus, it is essen- 
dal to develop this desire in one’s heart. Those who do not at¬ 
tempt to be as helpful as they can to those around them have not 
yet developed these sincere feelings. They cannot benefit from the 
pleasure of affection between neighbors. 

Abu Dharr narrates, “God’s Messenger recommended ‘When 
you prepare a broth, add extra water, and keen in minrl <-K 
bets of the household of your neighbors Tat ? d ^ mCm ~ 
who need it; share your blessings.’” 35 6 S ° me S ° U P to c hose 

To offer food to one’s neighbors is c 
carefully honor the rights of their neiehh A *"* Musl im will 
face, lend to them if they need r ' ghb ° rs > «W them a , 
and a «®pt to console J em ^ 4crc for them m f • 

will also avoid doing anyth’ hen *<7 are in so ^' m g times, 

t lcm with their waste If x" 8 t0 ailno V them ' ° r Thev 
ln 8 loud noise lfc ' " Mus lim Upse ’ SUc h as dj stll , . ' 

“a* »»" »*» bi Z f * w mt 

* **>*«* £5 ^ 1 ■ "»v ***«■ 

There is a woman ^"’^ons)^?’° ^ tells J,' 
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IS 

ch in charin'; but she does not offend her 
j 1? , n ordoess | Kg ivcm ds , He sa id, This woman is headed for 
n^Khors with her 

"t***.*^ should work to f n d , lc love and 

jppittiauonofdieir neighbors. Another hadith is also relevant: 

One of the Companions came to Gods Messenger mid said, 
■OGofs Messenger! Tell me, what shall I do to get into Heaven?’ 

Oar Prophet considered the man’s situation and gave him advice ac- 

cordingly. According to Abu Hurayra another Companion came to 
ask a similar question, and the Prophet answered, “Be good.” The 
Companion asked, “0 Messenger! How shall I know if I am good?” 
He replied, “Ask your neighbors. If they think you are good, you 
are good; if they think you are bad, you are not a good person.” 36 

This means that our neighbors—those closest to us, in one 
sense-know our good sides and had siHpc Cn ifnpmlaKnrc 


eluding non— 

ly* latiVeS - bed fuU when a neighbors 

Never go to ^ inuned 

When cooking so a gift. 

SmeU ’^^r o astforaloan,givei 

When a neighbor a ks 
On holidays, visit aU neighbors. 

Do not pry into the faults or secrets 

Cover the faults of your neighbors. 

Comfort your neighbors in hard times. 

. Visit your neighbor when they are unwell. 

0. If a neighbor dies, try to go to his funeral. 
l 1 . If a neighbor child is orphaned, take the child 


hungry- 

lt e neighbors 













navs also witnessed iu~ he visite d them 

group, he would go to the mosque. p r0 phet vis 

5 In light of the above narrations, it is clear that the i r p 

J.L »d he d»,p how they were domg. W< 

can also see that the Prophet’s Companions continued the practice 
of visiting each other, even when they lived in different regions. 
They would cross great distances to visit one another for the sake of 
God, even though traveling at that time incurred great difficulties. 
Salman, for instance, went from Midian to Damascus to see Abu al- 
Darda - ‘Abdullah ibn Mas’ud had the following conversation with 
hlS fnmds who from Kufa to Medina to visit him- ‘AM n , 

md ws 

Mushm brothers for a long dm ^ not *en so me of 
cnd of Kufa to see them L ^ 311 *e wav m 1 f ^ 

1(1 order to visit pe ople ■ , do *“» you wiij Abdullah re- 

e some guidelines thar W ^ m °st ann ^ C W P e ace ’*2 
^ * fo Uo ^ate 

not yield the „„ ** not d ’ Under „ “fere 

bnes mvites ih. foH 0vv J >rmal COr Ui- 
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to avoiu cl °thi ll 7, V| sit. Kr a re.- 
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171 whenever possible. 
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4 . When visiting another's house , one should knock 
door, give salaams, inquire after die health of die 
ants, and share good or bad events that have hap 
5. A m should not be too long. The visitor should 
samg anting hurtful or annoying, they shouj 1 * ' 
smiling, positive face with kind words anH , ^ 
somthing that mil please the host. ’ to 

' wfc, gossip and inappropriate trw , 
avoided ^ P ate to P'« sliou 


asking for permission 

A sking permission from others is important as a general rule 
to be followed by both older and younger people and is 
emphasized in Islamic teachings. In fact such behavior is 
commanded in the verses of the Qur’an, which were revealed by 
God to be read century after century by each generation. Permission 
fas a critical role in the life of both the family and society. 

0 y ° U Wh0 bdiCTe! Do not enter dwelling nth, u 
own until you have ascertained tire nr 8 • * y° ur 

dents and have greeted them with P '° n of their resi- 
What IS good and appropriate for Your d °ing so is 

fMling “ go back. then". ^ f“ ,,lu l' 

■» w * »■> s» ,o„ G “ k . <wi «- 

. nils Quranic verse e „ “* 

»”CT' *' CT *' aw 

”>”»E JSJf - if the c»* * h '" Oy,J Jn,K r of t hc 
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dlcates that afte r t ^ P riv acy of L ^ “ h °m e WlV . P 

S h hould for at : he f . the family V sb ^ 

ave is first to n m,SSion to en °° r <* rfo' ^ v er Se y* a 

C ^° * * 57 * < b ;; r - vCf* % bel ; v 

W & s ofp 

V J r °pv 




, f act r H. 

S n /’V 


let 






Good Character 


up, then amttag else that needs to be said.’ So the 
itn pm people tint and then ask (Rat permission) to ^ ^ ' 

krtta .won that great scholan like Abu Said tl-n'T"' ' 
thorctnldrm to fallow this rule ofndab. * V 1Udn ra >s 

IWita l/maiTsays, “Abu Musa al-Ash’, • 

“ * lW *" Umar must have I a " d ®*« 

*•»»Ms not allowed in, so he (eft. , V)] ^eri bu*y, and A() 

' ,),d " ,Carthc voiee of Abu M ***** ' vh « * 

-iStkT fhaf Abu ,,,m - 

‘wi'J d T mcdi ' 

m - Umar «,d %. ’ s ,s tilc Wav We . , d,dn r you 

of An«r /, ^ ProofV s ° Abu M ' ° C ° mnian ded to 

**£***** n^ZZ went to ** - 

^ «uu ^ ’ 7 te " Vou ’ 0n '.'' °ur you„g cst 

^ClT * t0 tW Z abow *i» matter 

^ Cn hc heard what Ah 
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S no response, the 
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Ifc Quran saw, 
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accept him; if y» u want ' 
O God’s Messenger; he 


sen d him back, adu 
)>46 

Cm Z2 With, if one looks closely, the Prophet was exercising 
Islamic adab. It is certain that believers rake pleasure in hosting 
each other. But there are certain guidelines and boundaries that 
come with invitations and visits. An unannounced visitor can cause 
i host to worry, “What should I serve?” If they do not have much, 
this can in turn create financial hardship for them. At the same 
nmc, when a brother or sister in faith extends an invitation to a 
HowMus!™ for a meal or a visit, it should be accepted, as this 

foster affection and closeness between them TV • 

•he liadith, “When y OU ate invited accent the “ 

S0Said - “ Ib " Umar accepted invitations to V™* 000 ” Nafi ai- 

„Tr S H "" ^ hc was Past 'ng - l Weddlng$ and 0 *er in- 
not good manners to reierr ^ one is invited • • 

'“** Ao», *„ „„ T" :mjld ‘t«p UlK Th ■ " « 

S' -to. being in,? ' 8 re 7«»»> « ,ho,Z f’" 0 "''"* 
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f>2 

. tatshoddrfthem to stay a little longer, without 
^ *' U ft,rhenitB Should also be kept simple and not 
i,nn C toomu ^ about t0 eat, if there are friends or rela- 


mo around who kno" 

them to join us. 


v we are eating, good ndab requires asking 


It is also good adab to share with the person who delivers or 
bli ngs the food we eat, as this narration shows: Anas (who 
worked in the Prophets household) said, “Urniu Sulaym sent me 
to God’s Messenger with a basket of dates. But I found God’s 
Messenger out. Just before I came, he had left to accept the invi¬ 
tation of a former slave who had now been freed. So I immedi¬ 
ately went there. When I arrived, they were eating. They invited 
me to cat with them. The host had made a dish of broth with 
PMpkmandsop.Isawdiat God’s Messenger liked the pumpkin, 
” P ut P ,cc “ofpumpkin before him, (so that he could eat what 

p, "?, t0 Afer wc atc ’ hc got up and went back home, 
handed him the basket of dates from Umm Su.avn 


together.’ 


m, and 

^everyonethere, including me. We finished the 


being clean ANDJOUTE 
at GATHERINGS 


—nnrtance to be clean when going some- 

Lit,, *o»id b. ««d i-1* p'““ ° f honor -" “ f d 

manners to listen at gatherings or meetings and not to speak un¬ 
necessarily. Also, we should make room for those who arrive later 
and greet them with a smile. It is not proper to stand up for those 
who arrive. There was no one more beloved to the Companions 
than the Prophet. Despite this, they did not stand up when he ar¬ 
rived, for they knew he did not like this behavior . 51 As told h r 
Abu Umama, one day the Messenger canv* ^ ^ ' 

a staff. When the Companions stood up, he said^fT ^ 

“P as others do to flatter one another'” 32 a ’ U ° not sta nd 
a ”monstrates this well: Mother occurrence oh- 

One time Muawiva f— 


- -- — •" one another'” 52 An u JUl "U 

demonstrates this well: mother occurrence also 

One time Muawiya came to see IK , 

Ibn Amr stood up, but Ibn al-Z ubn " al ‘ Z ubay r and ,, 

Muawiya said to Ibn Amr, “Sit d " ”*** $ittin g (did ^ ^ 
Those who are pleased when ° Wn ' f °r God\ \a 0Ot Sta nd) 
P- ^ir place in the *an d Up ^^r £ 

It is not appr 0 p r j ate . ^ 3 ho U | d „ ’ 

want to be separated. Th Slt NtWeen h Pfe ' 

missible to Sit between *” ‘ Vle ' >< ' (;ri Rcr ^ People 
narration ofT;_... Uv o People<*0 
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m sid and lead to doubt. The Messenger said, “When 
three people together, two of you should not speak of SO] 
tauten you; this will make the other person upset. ” 55 jf V( 
to discuss something with a person the correct thing to \ 
rie leave of the other friends and go somewhere else If s 
aptlicnng temporarily it is not right to imniedht T 
py their place. When a person left their seat, ‘Abdullah ih 'r' 
one of the Companions—would never sit there 56 n ^ 
ranght us. “[f someone leaves for some reason aM $ 
again, they have the right to sit in the same 


VISITING THE SICK 


M uslims should visit their sick friends and neighbors at an 
appropriate time, and also pray for their health. This is 

not only a duty, but a way to strengthen the bonds of 
affection between them. 

It is Sunna to visit those who are ill. Prophet Mi.h,™ a 
r" «* u P° n him, vis,ted sick people IT ’ 

k *“ t0 d0 When we visit a h I ““"aged be- 

^ ^ St * eir mo ^ and also gain rewards 7 ^^° “ We 
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which means, '"There is no deity other tin 1 
m the Messenger of God” 

God’s Messenger \isited people who 
whether or not they were Muslim. 65 
those who are not well. When 
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that a believer should even visit a sintu 
he purpose of a visit is to make the ill person ee 
aise their morale and hope, and to cheer them, 
brings death to people’s minds, and therefore it is 
to people that we will all return to God, that ev- 
ainted hour will come, and that nothing con cause 
efore or after die destined hour. 70 It is also a good 
ts to people who are unwell. 71 But we should not 
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wording to « -‘ ^ t0 a foneral and takes tnre, 
jlc Prophet instructed, * has comp leted his duty tc 

It is better for those who follow a fo 
1 precision to walk behtnd the pallbearers. However, it is not 
reprehensible to walk in front of the coffin, as this is what God s 
Messenger, Abu Baler, Umar, and Uthman did. 83 

When following a funeral procession, we should meditate on 
the end of our lives, as is appropriate for the occasion, and take this 
as a serious lesson. It is unseemly to talk and laugh or be preoccu- 
pied with trivial worldly matters in such circumstances. Even to re 

“ C "* <**" « prayers in a loud voice is dtscouraj ” 1 n 
noise should be avoided, including weeoinv * 35 ,OLld 

^should tryto prevent such acAnyonfw^T ” ^ 

procession should continue to the end h • ^ Started OUt in 
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away. He came to the t ^r 11 “ f] 

' I while I was away from her. It i 

benefit her?’ The Messenger replied, 
?I’Then Sa’d asked, ‘O Prophet! Be my witness; I give my fruit 
garden as charity in my mother’s name.”’ 

The Prophet also advised, “When a person dies, their book of 
deeds is closed. Only three things are exceptions: the benefits of 
their charity, the knowledge they have shared, and surviving chil¬ 
dren who pray for them.” 89 

These hadith teach that for believers who have passed awav 
* e S° od did in life continues to brina them hi ? 7 

death; it also urges their relatives and felWbel ^ 

‘ ™*o ben* nj, “ 


Sa’dibnUbada passed 
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VISITING GRAV£S 
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step a person takes to get to prayers is counted as sadaqa, 
in the forgiveness of a sin and raising the person’s degree, 


GOODWILL and helping others 


M uslims want the best for everyone, and feel pleasure in 
helping others. To help one another and intercede for 
one another is one of the directives of Islam and to do 
so is demanded by the brotherhood that exists between Muslims. 
One who wants something good for themselves but does not want 
the same thing for others has violated the basic social principles of 


What the right thing to do is, or its manner and method, can 
change according to the circumstances and the environment. It is 
d\\a\s necessary to be direct. When practicing the feelings of 
tcndedTu ^ ^ certa * n ty m °dfs that need to be at- 
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MOSQUE ETIQUETTE 
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and leave it with his left foot. 

Once the or call to prayer, has been called, no one who 
is inside the mosque (who is in a fit state for salat) should get up 
and leave without performing the salat with the others. When en¬ 
tering die mosque, one should be considerate of anything that 
could make others uncomfortable or distract them. The Prophet 
asked people, for instance, not to come to the mosque after eating 
strong-smelling foods like garlic. He also forbade people from 
nakng too much noise in the mosque Once when ? ? 

wbed the congregation by look, no-f ’ h s °meone dis- 
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inclement weather. However, 
no such preference. 


CONCLUSION 

I n this work we have tried to address some of the ethical 
concepts, guidelines for morality, and religious teachings 
which have formed Islamic culture and which I believe to be 
indispensable for daily life. All the subjects that I have chosen to 
focus on are much more valuable and useful when put into prac¬ 
tice, rather than simply recognized. 

It also makes sense that these precepts of relieion anH r 
" " ■< Divine directives, since even' ■ ' '' 

” ■*“ •*» <V»c verses w p^red “ 

pvard and the inward Thu" ^ SP ' ntUaJ and the CharaC ~ 
Chara «« w,U arise and"’* ^ Nation n P ^ * e 











Zuhi, 52,Hadith2390. 

Hanbal, Mtisnad., 2/285, 53 9 - 


Dawud, Sunna, 16, Hadith 4682. 
for “alif-daF- 


Ethics 




*v« 


AN t>U P 




***> Is 


! Tirmidhi,Bi' 1 - 77 ’ Ha< ^ 1 .^°2 ;rf 9 lbn 

4 Ajluni, K/uif(d-W)®/®, t 

5 Muslim, Qadar, 34. 

6 Tirmidhi, Rite, U, Hadith 1162; Atm 

7 iUfcttr ul-KaWr, see the entry for 

8 Lisan al-Arab, see the entry for “adb”. 

9 T.D.F. islam Ansikbpedisi, (Encyclopedia of Islam) Vol. 10, 412. 

10 lbn Hajar, Fatb al-Bari , 13/2. 

11 Ajluni, Kashf al-I<3)afa, 1/70. 

12 T.D.V. islam Ansikbpedisi, (Encyclopedia of Islam) Vol. 10, 412, 

13 Muwatta, Husn al-Khulq , 8 ; lbn Hanbal, Musnad , 2/381 

14 Tirmidhi, Birr , 41, Hadith 1963. 

15 Muwatta, Husn al-Khulq , 1. 

“ ^ rm,dh1 ' Bin "' 62 ’ Abu D ^d, AW, 8 , Hadith 4790 

17 Nasal, Iftitab, 16. 

18 Tirmidhi, Bin-, 62, Hadith 2001 

19 Vazir, Hak Dini Kur’an Dili (Thr- r> 

Religion), p. 4479. Qudan, the Laneu 

* T*r,Muhtaaar, 3 /667 

2J •****, 3/3416 

Tirmidhi, Birr , 62 20 (U 

28 Nawawi,R iyad al-SiUihi n V f ’ Abu Hatvud 4 rf , 

See Bukhari,^., M ’ ° l 149- 54 8 , 4799 

25 Muslim, Qad„ r 2 . 

mvatta >«H 

27 

’ thc «nttyf 0t „ 


»ge of the Tn 






fcukb 




C' lQ ; 


: - ,,o • '/j 










Good Character 


Kasarna. 


* 24- Abu Dawud Jihad, 70. 

as Tinnidhi,/^ 2 ’ ^ 

56 Tirmidhi, 5/rr, 15, Abii ^ 
n Ibid. 

38 Abu Dawud, Adah, 23. 

39 Munawi, Fayd al-IOidir , 3/220. 

40 Ajluni, Kasbf al-Kbafa, 2/230. 

41 Abu Dawud, Adab, 5223. 

42 Haysami, Mapna al-Zawaid, 8/15. 

43 Tirmidhi, Smart , Tafiir of Sura Isra , Ibn Maja, Sunan , 2/1221. 

44 Mtmfaha is dealt with in detail in chapter 4. 

45 Bukhari, Hiba, 2&-,Adab, 8; Muslim, Zate, 50,1003; Abu Dawud Z/zte 
34,1668. 

46 Munawi, Fayz al-Qadir, 5/483. 

47 Haysami, Majma al-Zawaid, 8/156. 

48 Tirmidhi, Bin, 3, 1901. 

49 Tirmidhi, Birr, 3, 1900. 

*° Abu Dawud, Adab, 129 5142 - Tk„ x, • 

J Muslim, Bin-, 9, 251; Tirmidhi D * ^ Mab ' 2 , 3664. 

5 s 2 3 Bukhari, Zakat, 1 . 110, 3539. 

M I B u "kf anbal ’ A1 “ 5 " fl< '’ 2/484 - 

dukhan Aim 37- iu .• 

57 Bukhari, Adab^ U 

58 Bukhar U<i«i,, 12 

59 ^uoidhi, Zakat, 26. 

60 

bukhar,,^ j 
61 *««*,*»* 

^ntudhi,Da\ ’^^1. ’ ^6, 9 q. 

Bukh «i . ,00 .3525 ’ fi- 

67 Muu;>W. 2 -3S4, . Mus «m ■* . > 8. ?a V a 


, Ahl B«d.fc»,3« Tim,idhi ' ft "' 3 ’ 2651 - 
i ,\kiDmiM 10.*»1; Bukhari, Asbabnl-Nabi , 9; Muslim, farfn/7„/. 
AU 34,2046. 

5 rmidhijm,19 } 2684. 

6 Bukhari, Diunrot, 20. 

Bukhan, /&>;, 49. 

* Muslim, Mujaddiwa, 5. 

9 Bukhari, Ilm } 10 ; Abu Dawud, 77w, 1; Tirmidhi, Ibn lo. T i . 

Muqdlm, 17. ’ ’ Ibn 

10 Vq] j 

11 Ibn Maja,^^,^ 23 ^PP-123 124. 

1 Bukhari,!/«;, 15 . 


5/323. 
5 ed ), 16/550. 

'bat Min Sabral- 


^1’ 1868; Tirmidhi, 
Nasaj ’ Talaq, 20/6, 155. 















184 


Good Character 


0 r.mndhi,^^ 96 ' ^ 18 .. Tjbb ' 39 . Da ) m t, 12; Muslim, S/*/«;w, 50, 

' xirmidhi, Dahvat, 21, 3399; Abu 

2192; Mrnutn, lb / 2 ’ ’ 

Da«-ud,», 19,3902. 

■p Tirmidhi, 34. 

•1 \ m Hid Dim Kw J an Dili, K. 

1 Muslim, Mm. 1; Tim* D«V«t, 86 ; Ibn Hanbal, Musnad, 4/260, 
5/4324,363,370,372; Danmi, Wudu, 2. 

3 Tirnudhi, 41. 

: 4 Muslim, T/itan, 68 ; Abu Dawud, Tabara, 15; Ibn Hanbal, Musiiad , 2/372. 

5 Muslim, Talinm, 20-1,237. 

' 6 Abu Dawud, Tabm, 27,30 (51,56-7); Muslim, Tabara , 45/253; Nasai, 
Titan, 8/1,3. 

' Nasai, Talirn , 5/1,10. 

* 26; Muslim, Tabara, 87/278; Muwatta, Mara, 9/1,21; 

Abu Dawud, Io/mw, 49/103-5; Tirmidhi, Talmra, 19/24; Nasai, Tabara, 
1/1,6-7. 

v Tinnidhi, Tahara, 40/53. 

83/8,196; 1^,^,63,2007 

5 Abu bau-ud, Libas, 8,4037. 

“^SSn"^^’ 2 ’ 3557 - 

“ukhan, Ljfy ^ w .. 

^ 7W - 5 ; Ibn Maja, 72; Ab)u Dawud, Tarajjtd , 14; Nasai, 

17 A , reportedbyAb uHanif a o 2, 39. This hadith was 

it .. Tnrajjiii 13 . \t . ^ Uqudal-Jcm>abir al-Munifa, 2, 156. 

Dl ^4ir K f W - “» Hanbal, Musiiad, 1, 204. 
lb " H anbal, Musnad, 2,50 
4,150. 


■WIT’*'** 




01 1360 


<Adab 


56 ; Muslim Rain™ A.?. 9189 . 



Taha rCl - 


»—• Tm »dhi. m *■ 

i9 , Muslim,^’ 13 ’ 

Adab, 


A/o^ 5 


i, 




Bukhari. 


•»^***w^ , B7M 

7 o 9594; Abu uawuu,y 

i; m . Bin', 78, ; DaWU d, 3 > 4/ /v ' 


4808. 


ll Muslim, Birr , ^ 

in ., 73, 2021; Muwatta, H»w 


al-Khulq, 


ll Muslim, Birt, 106,2608; Abu 
U Muslim, Bin, 75,2592. 

«Bukhan,4M,76;T 1 rm.dlti, «*"T 

11/2,96. 

14 Abu Dawud, AM, 4,4784. 

15 Abu Dawud, Ada/?, 4,4782. 

15 Tirmidhi, Ifrw, 16. 

17 Tirmidhi, Fitan, 26, 2191. 

w Tirmidhi, Dawat, 53, 3448; Abu Dawud, Aiiflfc, 4, 4780. 

19 Bukhari, Adah, 76; Tirmidhi, Bin, 73, 2021; Muwatta, Hwjw al-Khulq , 
11/2,906. 

20 Bukhari, Ptisam , 2; Tafsir, A’raf, 5. 

21 Bukhari, Abqam, 13; Muslim, Aqdiya, 16 1717- , 

n «. ,,«», ^ ^ ^ •*«“. ?. 

Bukhan, Tajstr, HaMim, Al-Sajda (Fussilat ), 1 ’ 238 ' 

23 Abu Dawud, Adnfo, 49, 4896-97 

24 Abu Dawud, Adah, 7, 4800. 

25 Muslim, Iman, 58. 

26 Ibn al-Athir, Al-Nihayafi Gharib a l. Had r , 

Tirmidhi, Kryama, 23 Hadith Harf,tb , I, 470 

2 * Muslim, H^,U, 6 i ithn °' 2 «7. 

29 Muslim, Iman \y f,n 

TD ^ . . ’ VJU - 


OU. 

Bukhari, Hd«6,69- u .. 

989; Abu Dawud Birr > 1G2_,„ 

31 Bukhari, Zafeat x 88 /4989- T K. 

Dasvud, Z ^ ’ ’ ^«/«r a6 .’ '^'dhi,^ Wa «a, ^ 

32 Abu Dawud A/! 6&4 ' Nasai T’" 8 ' 1; Must ’ ^ l9 ?2 ’ 

33 lb " Hanbal 't ' ^ «» H “ W . &6 S i'" 1 ’ 2 «W 7cr 














4dab, 7,4800. 

,, 60; Muslim* ZuM, 5 
139,2623; Muwatta, 


. vi/327-329. 

170; Bukhari, AM, 50; Muslim, Intan. 


23, 1935; Muslim, Bitr, 


Good Character 


$ Muslim,/^ 62 ’ 

» Tlrmidhi, Arr, 57,1991, 

39 AfalftwuMM 93,5003; Tinnidhi, Fitan, 3, 2161, 

40 Abu Dawud, 93,5004, 

41 Vazir, Hak Dim Kur’an Dili, VI, 4467-71. 

4*’ Vazir, ibid. 


43 Vazir, ibid., 1/236-42. 

« »is die unforgivable wrong action of worshipping something or some 
one other than God or associating something or someone as a partner 
with Him. * 

45 Ibn Hinbtl'MusiKui, V, 428. 

46 fonHmbaUlww^IV, 124. 

47 Muslim, ZkjW, 46. 

48 Muslim, bum, 152. 

49 Muslim, An-, 1 66 . 

sr 7 / 433 ^ 7 . 


"uLnn’a, 609 

■ *£***■“** i«». 




660. 




rAy ' Riva ’ Riyayi Tamma 


s« Rumania» 

• ^'^,3474. 

“ r ^5 6 ’! usi,m ’^ 49 ’ 298 * ; ^ 


4, 985; Tirmidhi, 




'*•’6,4609. 




4 /27o. 


» Muslim, Iman, 

Dawud.AW', 38, 4//1; nrm.cuu, —,- 

76 Abu Dawud, Adah, 40, 4874; Tirmidhi, Birr 
70,2589. 

77 Abu Dawud, Adab, 40, 4875; Tirmidhi, Sifat al-Qiyama, 52, 2503^-. 

78 Abu Dawud, Adab, 41, 4883. 

79 Abu Dawud, Adah, 60; Muslim, Zuhd, 52, 2990. 

80 Ibn Manzur, Lisan al-Arab , 3/148. 

“ Gulen y Zamm (daily newspaper), “Akademi”, March 19, 2004. 

*- Ghatah, Ihyci al-Ulum al-Din, 3/425-6. 

Yazir, Hak Dini KuAtm Dili, H, 1164 
“ Mawdudi, Tafbim al-Qur’an, 7/326. 

Ibn Hanbal, Mttsnad , 3/166. 

“ ^^nudhi, Sifat cd-Kiyatna, 57 2512 
Bukhari, Cm, 15 ; Muslim c r 
Tirmidhi, Sofar, 433; Nas’ai V < ?' MuSafirin ’ 2 68, 816 
Munawi, fow „,. 0 ’. “ 35. 

" ^’^,40,5 8 f 73;K, ” z «'-^ ) 1, U6 

9 2 2j^ M **K2,471. 

M ^ Dawud ’^,44 
94 ^^« t ,2,4 71 . 

90 1 G b ^ n 3 ’ /4 ^' U ‘ W ' 3/440-2. 

* ^Per), 

Manzur r • ^ ^ a denij » x 

?'*"’**' 6/38 - ' * l9 ' 2004 
l 0 lM »sKn, l. “’’“"•VoI.t, 

,2s - 
















eooia^ 


i» . 

1( , GOOD CHARAC® IN SOCIAL L.FE 

1 b#-".' 1 "®': Dwud ,s*«, i; T-n™^’ Isttzan ' 43 ' 

j Muslim,^ 22 ’ ADUU 

4 TirmidhiJ^"' 15 ' 

5 Bukhin^aJ' 1 ' 27 - 

6 AbuDawd,^ 153 - _ irmft 

7 Bukhari, IstizM, 27; Tirmidhi, Istizan, 31/2730. 

s Tirmidhi, Isrizati, 31/2731. 

9 Muwatta, Hum al-Khulq, 16/2,908. 

10 IbnHanbal,Atan<i, 5/163,168. 

11 Bukhari, Itfiziwj, 28. 

12 Ibn Maja,yWai, 21. 

13 Tirmidhi,Isriai«, 31; Ibn Hanbal, 5/260; see also the Qur’an 4:86. 

14 Malik, Almrattfl, 47,476. 

15 Bukhari, hum, 7. 

16 Muslim,Birr, 8,2560; Abu Dawud ,Adab, 55. 

17 Bukhari, Afafc, 57. 

Bukhari, Wasayu, 16 , Jihad, 103; Manaqib , 23; Manaqib al-Ansar , 4o; 

3,78; Tafiir , Bama, 17-19; Istizan, 21; Aymrw, 24; Ahkmn , 
Muslim, TopJw, 53,2769; Tirmidhi, Taftir, Baraa, 3101. 
as;ifa«,ifa 1 - a -f>17 . 

u 31; Ibn Maja,2U«i, '5; 

2.,37,^' 100 ’ 5036; Tirmi 'iW,5,2745; Ibn Maja, Adah, 
22 Bu khari,^ ^5 170. D 

2j Da M^' 97i 5 0 28 U ’ MusUm ’ 56 ’ 2994; AbU 

'* 127^u^/ 9 ' T ' rm ’ ( ^. Adah, 6, 2746. 

5039. ’ "’ M “KZi<M iS 

a V 29. 


^ 33 ’ 2991; Abu Dawud, Adah , 102, 


» >K73 




'%«, 1/178. 


’“■«;Ib„ H i 


lanba| . ■««««(, 


’> 2/344. 



tfotes 


UO/ 262 4 - 5 


Si/ 0 ^ 


i vet 


, , 7 ^. 8 / 16 7 - 

.. R.V,' ryfl 

35 Mustek Btr> f l/7 2. 

‘‘S.'SmU—•* 17S - 

l-Sahaba, (“The 


37 Ibral 


38 Tirmidhi, Bin*, 64- 

39 Bukhari, 65. . c transiauuu - - 

i Kandahlawi, quoted ^ ^ ^ Vol. HI, 

. , _o_ r^nrmions’ Way ot LUC j. 


translation of Hfl** * 


Prophet’s Companions 

41 Bukhari, Adah, 65. 

47 Kandahlawi, ibid. 

43 Bukhari, Al-Adab al-Mufrad , 1065. 

44 Ibn Hanbal, Mumad, 4/189. 

45 Bukhari, Aslmba, 19; Muslim, Ashriba, 127; Ibn Hanbal, Musnad , 1/284. 
«• Bukhari, Afima, 57, 34; Buyu, 21; Mazalim , 14; Muslim, Ashriba , 138, 

2036; Tirmidhi, Ntfea/j, 12,1099. 

47 Bukhari, NW, 71,74; Muslim, Nikab , 103, 1429; Tirmidhi, Njfca/? 11 
1098; Abu Dawud, Afima, 1, 3736-39. 

48 Bukhari, Nifea/j, 71, 74; Muslim, Nifen/j, 103 1429-* T . 

1098; Abu Dawud, Artwm, 1, 3736-39. ’ ’ midhl ’ Nikah , 11 

49 Abu Dawud, At’ima , 9, 3756. 

“ lbn M i’ A /’T;f ; Ibn 4/108 

5)1 Tirmidhi, Aiird?, 13,2755. 1/1 uts - 

52 Abu Dawud, Adab, 165, 5250 

53 165, 5290. T - . 

54 Abu Dawud, Arfab, 24 484^ c ‘ rmidhi >^ 4 , 

55 Bukhari, Irti^ 45- M a, ! ' 275 *- 

988-89. 45 ’ U> 2753 

56 Bukhari, Istizan, 3). . ’ Mu Wat 

Adab 9 , 275(Vc:i 1 Utn ci ,2(\- \a Kali 

l 2 ’ 2 ; MusU, 

i; ^asai 

1. 7wn ^,53 

Si. 




Tirmidhi aj i 1 141s lirn r •; 

B nM J"'' t S 1 H 


’ 2177. 


; Ti 


“ <15 


■fniidhi 










Good Character 


« ita*W, 32: ItaHaW,*”®'. 1/239. 

65 Bukhari, Istidlian, 29. 

66 ibn HanbaUkwM', 3/175. 

6 " Abu Dmdjmiz, 6. 

65 Bukhan, Tnmiini, 6; Muslim, Dbikr, 10,13. 

69 Abu Dauud, Sunan, 2/85. 

70 Saba 34:30; A’raf 7:34; Hud 11:3. 

71 Ibn MijiJmiz, 1. 

72 Bukhari, Istirn , 29. 

/J rumidhi, Dmrat, 112 ; see also Baqara 2:201. 

74 Bukhan, Jamiz, 69; Muslim, Janaiz ,57 946- Ah„ tv, a t 

_ Hr~***-^ 49 , 1040; ™ l 

* «7I. 

77 Anbiya21:8,34. ’ 21 35 > AnJcabut 29:57. 

78 Insan 76:2 

’ Ahzab 33 :l 6 . 

Baqara 2:28,281 Ank- , 

26 ,1007. 


’’ 6; Muslim, j m „, 


,K > 60 - 949; Tirmidh 


^ jHrl 

„ / ’"® 3 ,M, 1058 W; ft **, < 

87 ^>^, 2 ,, ij 

• £*■ 13; ibn Maja ’ 3 * • 

• A^"' S*. 15. ’ 1 ° a ' 101 - a "’ ud ’/«TO<i, 75; Tirmidh 

*wSn 


bibliography 


'ana Shibli 

A| -Mawsii i>4/ 



Abu Ghudda, Abdul Fattah, Safabat min Sabr al-Ulama , Beirut, 1987. 
Ajluni, Knsbf al-Khafr, Beirut: Dar al-Kutub al-Ilmi, 1988. 

Azimabadi, Abu al-Tayyib Muhammad, Yin 7 ;/ al-Ma’bud , Medina, 1968. 
Bayhaki, S#ww al-Kubra , Beirut: Dar al-Maarif, undated. 

Bilmen, Omer Nasuhi, Biiyiik Islam ilmibali. 

Gtazali, %« al-Ulum cd-Din, Istanbul: Bedir Yayinlari, 1975 
Giilen,M. Fethullah,*W T«ti, Istanbul: Zaman Kitap, 2003. 

, Pnzma, Izmir: Nil Yaymlan, 2001. 

N«r, Izmir: NU Yaymlan, 2001 
bn ilmya fi Gharib al H„w , ‘ 

‘ bn Hai "’ FMh *** Cairo: Dar al ^ T' ^ ^ Und ««i 

• w -* ~ ”,« T ” s ^ 

'^>k mia , Q : IStanbu >'- Bahar Yaymevi 

K *“’ *«*, Hazin, lb ^ *. ^ ^ate,. 

®' K «ahis ari , Mustafa bi n c Afa -"” a ^T afasir 
nK ^r,^T 8irf ^^d din> _ ^tan bu|: 


'^ n Manzur, Lis att , 


Mawdudi, Abu al-. 


^Mtr, 


ra y- 1994 
J ' A rabj 




'atale Kar V R • Ara L, j0/:o 
,rUt ’l9 8l 968 ' 


r 

Munaw-T^. 1st"' 0. u ^l: j nsa 

M 


^'Munziti/ali,.;_ U ' : Vti l«el m. . f S( ay ' n V 


Maus^ *» 




bui 


1973 

] at ec j 

Sa ; 

IV 




g 7 . 


'As 


Ur 




















CoodCto^'' 


WiuzzamanSaid,^ l96 7. 

Quitubi,^'/**" 1 ' Cairo, 1986- 

0 *** BS ^fcta.mral-Fta- 1994 ' 

Ibn Sit w "">"* ‘ ' ’ Dar jl-Kutub al-ltaiyya, 1990. 

s^^^ :Gto,Sinadw 

15,11998 ' -L y fl d.v 4 v Istanbul: I$ik Yayinlan, 2001. 

“srsZ"—* 1 ”** “ 1,79 



INDEX 


1 al-As, 44, 49, 


Aaron (Prophet), 94,146 

Abbas ibn Abdul Muttalib, xi 
‘Abdullah ibn Amr ibn 
89,124 

‘Abdullah ibn Busr, 158 
‘Abdullah ibn ]a’far, 62 
‘Abdullah ibn Mas’ud, 24, 74, 84 
88,112,124,140,155 
‘Abdullah ibn Qays, 154 
‘Abdullah ibn Rawaha, 69 
‘Abdullah ibn Shaddad, 35 
‘Abdullah ibn Ubayy, 69 
‘Abdullah ibn Umar, 61-62, 84 \\2 
161,164 

Abdur Rahman ibn Awf, 75 
Abdur Rahman ibn Sahl, 37 

ablution, 55,57, 59,75, 78.79 17 4 

Abraham (Prophet), 88 
Abu Abdur Rahman, I 55 

Abu ai-Darda, 24-25,155 

Abu al-Hawra, 90 
AbuBaddahal-T ujibi 4 
Abu Bakr, x, xv\, 43 ’ 

^Dbar tll . Ghifi \ 3 -80, 82il69 

Abu Hafs, n * 94 ^ 

89-9a b 'l 6 , -). 

- ?9 


116-117, 144-145, 14 , 

152,173 

‘Abdullah ibn Abu Bakr, 80 
Abu ]ahl, 69,94 

Abu Musa al-Ash’ari, 37, 62, 88 , 158 
Abu Said al-Khudri, 71, 78, 108, 
125,158 

Abu Shuayb, 160-161 
AbuUmama, 55, 61, 163 
Abu TJsayd Malik ibn Rabi’a al-Saidi, 44 
Abu Yahya, 37 
Abu Yusuf, 170 

adah " w„, xix, 3-4 10 n 

15-17,23,26,28 31 37 1‘ 2 ’ 
s, 1 67. 41-49 

53,61,69,85-86 93 U ' 

161-162 173 . . ’ 93 ’ 15 8 

°f asking f 0 j ' ^ prac 6 ce, 3 - 4; 

* “«4 » I! ^ 28 ; 

' 41 

il.'y*"''. 139 



«, 1 ? 8 Sof 7 ', US 
V, “• 150, ^ 52, 


151 


’ 67 




85. 



' ' 









194 


Good Character 


Al-Tmifrt, 10 

Anas ibn Malik, mV, 36, 62, 73-74, 
78, 109, 111, 123, 125, 140, 
145,162,166 

anger, mV, 50, 67-68, 75-80, 113, 
140,143; overcoming, 76; prac¬ 
tical solutions for, 78-79 
animosity, 76 ,78 
Ap ibn Habis, 72 
Arabian Peninsula, 69 
Archangel Gabriel, 70 
Ascension, the, xvi 
Asms bint Abu Baler, 43 
Art ibn Malik, 61 

B 

fulness, 85 

toSia “»» Said Nmi 
126 -127 ] 8 < , C7 ° 4 ' 105 > 

, 6 


cleaning; teeth, 55, 59 
cleanliness, 33, 58-60; personal 3 
physical, 33; physical and spirit 

al, 58; inward and outward 58 

clothing, ix, 42, 58, 61-62, 103,’ 15 c 
silk clothing and gold, 62 

Companions; of the Prophet x x„ 
xvxv,i, 24, 26, 30-31 ’ 39 
61-62,69, 71-73, 90-93 oa 

32 I54 - ,S5 ’ i6 °’ ^ 

30,34-35 ’ ’ for chlldrcn ' 

concealing f aultSi Us 
conduct h- ] 9 , 7 „ 

36 ’ «* * 


lecture, I 30 

Science, 3)8 

<7 s:“ 


>xW 


32 ' H 67 , 69*’ l0 -J2, 17 

g00d >«,4,19 ’ 75, J 07 j7 ’ 


**-(r e ' X ’ 10 ’ 97 ’ 115 

0h 10 ^r fG< 

Sosi tion ' 

D ‘vin c Nam tUraJ > 16 

98; Aj, r fGod )i All 
129; a„7 >m P ass i°nate, 

H ^TsTf> «• 

ln ^3 8 54 8 2 s , U3 ;A 

’ 81 - 82 , ]Qs 


Index 


195 


[uniheent, /i; nii-r<nuuim, 5 , 

113; All-Wealthy, 98; All-Wise, 

1 ca, r»f" Dp-ifh 1 F.v- 


Munificent, 21; All-Pardoning, fear; of God, 13, 15 

. "3; AJJ-Wise, FethuUah Giilen, xvii, 62, 106, 184, 


lia; All-vvcdiuiy, aUi X '“‘-11UUUW - •) 

53-54; Dealer of Death, 169; Ev- 186-187, 191-192 

er-Able, 113; Giver of Life, 169; ^ ^deviant, immoral behavior), 96 

forgiveness, A, 13,25, 76-77, 80-8., 
™ir 99,117,129,170.173 


jcjouci, iuj, mctcy, alx., / y , ± z,u 

159; (As-)Salaam (Supreme Au¬ 
thor of peace and salvation), 139; 
Sustainer, xix, 111 , 165 
dud “’ 4 ' 7 > 16, 21, 31, 39, 47-48 
51,69,73, 85, 105, 121,134’ 

16 3 9 8 ’m 151 ’ 165 ' 166 ' 168 -’ 

69,172; divmely-ordained, 5- 

o® y ’ 7; '"dividual 6 ; social’ 
8 ’ types of, 4 


> -, —, -^ , 

99, 117, 129, 170, 173 
freedom, 8-9 

hwerals; attending, 165, 168 


^cation, ix 5 11 x 

69 ’85;’ofu!e n ’ ^ 32 , 

28 ’ methods of 5 ^ gCneratio n, 
l SO ' 5 ' 77 ’ 127, 14 

fbialili Hamdi Yazh 58 „ 

■"Ptytalk, m. u ’ , 93 '100, i 21 
76, 78 80 in 

HnorK,,’ 8 ' 80 - l 2 0 -, 2l)l24>14i 


^^,^,42,67-68,70-75 

al-Ghazah, 103-105, 119 , ’ ' 

187, I 9 j " 182, l86 ~ 

Shibta, II 8 -I 29 


•B^usl (full washing 0 f ^ k 

7 9,2 74 8 0 f ^bo dyj>59> 


Sniping, 4, 9 

gutdance 8 ’ Il3 'U7, l29 , c 

’ 23 ’ 97 . 108 , 242 ’ 156 


Enoch ,p ,8 °' 12 

e p!thet, 96 . . ’ l2 0'l2l 

* Positive q< ’ ^ 2 ^'l2Ji 

vfucs,^^, 96 d< *Og. 


Hz, 37 ^ 

^>9 93 
r ~ ^ lb n H; 


M . Jn < „ 




^search- * 


H %8 u 6 . ' bnA b ur 


l26 'l27 


58-4, 




iS, 


’ f)?’ 


^ 6 
’ 6 > 4? 

, ><U , 3 > S 9 . 

, 1 %i s / 4, J S<5 ’ ? 6 ) 

S'll 'VS„ 


% 


h, 


74 '65, 

v\ 
"<> 2 2 


9 0 ;,-; 


s Pe< 


ec 9i »hi. 

5 nX> > 






Good Character 


honor, xiii, m, 5,7,9, 26, 30, 32, 
51,62,67,94,96-97,109-110, 
115,131,151,163 
Hudavbiva, Treaty of, xvi 
Hudhirfa ibn al-Yanm, 116 
Humivd ibn Abdir Rahman al-Him- 
yari, 161 

humilit}-, 3, 41, 67,85 ,106 
Hmyn, Battle of, 71 
HuiribnQays, 79 
Wusam ibn Ali ibn Abu Talib, 35 
hjgiene, 33 


Jonah (Prophet); companion of rh* 
fish, xvi 

Judgment Day, 3-4, 12 
Junayd al-Baghdadi, 1 1 
justice, xii, 72, 76, 79, 119-120, 1 23 

K 


Ibn Abbas, 24 30 4 a <i san )> 45 

94 ’ ,79 ' S0, Ki,osrau .»i 


Ka’ba, ri; rebuilding of, xi 
Koshshof, 96 

Ktotmowt Lahiktisi, 105, ) 86 
Kathir ibn Qays, 24 
^'bn^dal-M^ 


Ibn Abi Layi^ 9 2 

£**■*■*,191 

***** 

181,19, 

kema], 29 

Ibr3h ^Hakki nf r 

SgT" 

Z^m 


kidding , 91-92 

T 5 “***».* 
“■ «S 

170-17). 2 ’ l47 > 157-158, 

God, 23 : ' C<,U,rin g’ 21. 25; of 
fence of 2» 8ni ' 5 ° f ’ 29; cx ' cc| - 

*PinW 2 3 P T Uitof ’ 26 ’U; 

^iso.iss kerof ’ 25 

Pto^i cn ^ 

> * v -n'i, 7 , s ,, 

59 > ®, 76 no 2 ’ 34, 37 ’ 48 ’ 52 > 
».l M ; / 104 IM , 124, 

y %, 88 


^Ock ( 


:Cr >7 Of ft 


M 


aj th, 96 



manners, lx, 15,157, 
mrhaba, 138 

Marifitnme , 152,189, 191 
maturity, 4, 53, 71, 109 
Mecca, xvi, 5,63, 69; conquest of, 63 
meddling, 130 

Medina, xii, 5, 24, 26, 37, 40, 63, 
79,143,150, 155, 191 
Mercidabik, Battle of, 29 
Midian, 155 
mildness, 67 

mocker)^, 91, 94-97, 145 
modesty, 84 

■wswis 

. ’ 177 > Poetical 3-4- m „ 

education, v 5 n ’ ’ morai 

prophet) i 1 ^J ’ 32 
mOth ^7,l6,30, 3 ;.3 5 at’! 46 

45 > 48, 53 ,89 l09 ’ _4 °. 42- 

rautor skills, 92 ’ ° 9,17o l71 

Jdoiint Uhud, 168 

mue zzi n , i 05 
^hairmiad 

7 ’ 84 -88 V „ 49 ' 5 9.68 , ' 27 ' 
’—■ l07 .i09f;!°.74, 


111-112,114,116-117,124-125 
129-131,138,140-141,143,145 
146,150-152,154,157,160-163, 
165-166, 168-171, 173; paragon 
of adab, x; example of, xv, 11 ; 
peerless adab of, xii, xv; practices 
of, ix, xix 

Muhammad ibn Maslama, 150 
Muhayyisa ibn Mas’ud, 37 
musafaha, 140-141 


N 

Nawawi, 157, 181 
Nawwas ibn Sanian, 3 
n«ghbor!ines$, 149 ]e, 

nci shbo K;rightsof ;2 

nicknames, calling oA 1 

nursing, 35 , 4 * *** b .V, 93 


°bedi ( 

O 


O 


lence > xii, 7 

nCness °fGo d) ’ 69 ’ 34 > 7 6 


^ >ar cnts a 7 


j c 

of Graado, 


59 i W^Uvin-’^ 7 , l3 y 
■ 


41- 4s 1 } 1 6,29 ,, 
W 49 ' S 3 80 2 ’ 3 6,3», 

0 ■ j «. is- 39 - 




rru st\v 0r ., 

■ '-rradon ^ y ' the tn^’the 
scngc r v ' *vij , ' 107- >, ’ 


.VjV 


ffedan.."' at the 




70-7 


56, 59 ' 3S -37 ’ 12 . 1 6 **=S- 

•6 8 >-89 >. 43 ’ ^ 

’ 88 -9n .’ 7 1-7 S 43 -4 s „;> 




^- ,e ^ c ;;:yo, J2o 


■ 


,er) fof 


7lt.Z' 4 «. 





^gei 


80 


7 9» ’ H a 


' V,%, 








scaring; for fun, 92 

scholars , xix, 10, 26-27, 29-31, 39- 
), 42, 45-46, 70, 104-106, 
11% 131-133, 139-140, 158, 
163, 175; as the heirs to the 
Prophets, 25-26 

secret, 37, 96, 109-110, 1] 3; k 
ing, 108-109 
self-control, 6, 74, 84 
servitude; to God, 5 

(^nbok of hhm) 

SMdad ibn Aws, 10] 
rf **»*, 71, i 6s 
sll % hands, 14 j 


J99 


Sultan Selim I, 29 

Sunna, ix, 11, 55, 61, 96, 105, 137, 
140, 151, 165, 169, 181, 186; 
sunnaglmyr mu \akkada, 11 
suspicion, 90, 129 


ShanK . 84-86 95 lno 
s Vss,8 5 ’ 109 > I2 3 

Sib|i "&7,39, 50 . s 

^ ^ (care of ’^ iriV %> 50 
grccs °f, 46 " ’ 45 ~48- 

SU, ’ 3 ' 13 -15,40, 45 , 

U2 - 114-n, ’ 56 '58,76, 89 
127. 

slanH». „ 1,S ' 1S '" 3;av oid. 


‘ nder ’ 9 > US, i 3l . 

*P. 30, s, V 1 ' >33 
sn »5B,1 76 ’ 5S - S6 >60, 92 
SnW >l45 
_ . 12ln g, 8 

ClaI skii| 


Tabuk, Campaign of, 5 
tajassus, 130 
Rehearing, 116-117 

13.]4 

toyamtnum (dry a w ■ 

t"Perament , 3 , 67 

T ^tib„ Q 

c 

, 79, 8 2 ’ 2 > ^,67,70 

0t A 70-71 
trainin fc x, 7 9 , 

£— 7 , 34 ^ JS -i6 
lr ench n 1 

trus f 107 att,C 0f> *Vii 

^tvw; 


72. 


107. 

•Ul 


io 8 


soul. 


e vil- ( 


92 




*ct 


c °rn 


Ok d,() 9 0 ani, t- 

, S,b Orj, 

fJ- ' B *ttl e J }r >ls 8 


V 





sp,rin,aid Hh':>5 

lS 0 ^>03 

S--, *V 
% 


30 




s s a fa ">t 


of... 

* rij.y... 

44- 





80 

^64 




84 .*^90 


T; 


lll 9, 


On, ,<S 4 7’ lb 

N.6.S. 


61 . 


J Sr 




'•112 

% 

16-, 


63 

4 


alib 

7| 


3< 


'8 


79. 




Good Character 


upbringing, u 

L'thman ibn Aflan, 63,169 
[fyavna ibn Hisn, 72,79 


worship, xvii, 5-6, 13, 16, 25, 34-35, 
40-41, 45, 57, 59, 72, 81-83, 
98, 100-105, 112, 149, 154, 
170,174-175 


V 

values, 32,113,166 
wiring; close relatives, 48; graves, 
170-171; neighbors and other 
friends, 154; sick friends and 
neighbors, 165-166 

w 

'Valid ibn Mughira, 115 

'Valid ibn Ukba ibn Abu Muayt, 132 

weaning, 43 

willpower, 6,109 


Y 

Yahya ibn Muadh, 30 
Yazid ibn Balama, 24 
Yunus Emre, x 

z 

wkat (prescribed purifying alms), 5 
am (opinion); hum al-zann (having 
good opinion of others), 106, 
129 \su’al-zann, 129-130 
Zaynab bint Huzayma al-Hilaliyya, 94 








C1D CHARACTER 

A Comprehensive Guide to Manners and Morals in Islam 


4\suredlyvou have in God's Messenger an excellent example to follow. 

(Ahzab 33:21) 

The best amongst you are those who have the best manners and character. 

Prophet Muhammad H 


Good character has always been the key feature of a person of perfect faith as 
perfection of faith demands a moral character and the best of conduct toward all 
existence. Being a person of good character can best be achieved by discerning 
good from bad and right from wrong, observing the limits set by God in the 
Scripture and emulating personal examples. The best morals, those which will 
ne\er become outdated, are those taught in the Qur’an and applied in the life of 
the Prophet Muhammad, the Best of Creation. 

The purpose of this work is to facilitate “ adah in practice,” or the way of living 
outlined in Islam. To this end, there is an effort to enable practical applications for 
the benefit of the reader by addressing the topics one at a time. The author begins 
each topic with Qur'anic verses and further clarifies the issue with the practices 
of the Prophet Muhammad, who is the paragon of good character representing an 
ideal for all humanity to aspire to. 

All the areas the author has chosen to focus on in this extensive guide for 
morality are indispensable for our daily life and applicable to the people of today 
and tomorrow. When these guidelines for morality are truly practiced and lived, 
not just outwardly, they lead to the development of a moral character that brings 
harmony between the spiritual and the physical, the outward and the inward. 
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